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EDITORIAL 

Values are the strongest bonds connecting 

the individuals to their society. They 

originate from the deepest recesses of our 

beings but have the capacity to make us soar 

to the acme of human perfection. These 

voyages may be inbound but their external 

manifestations are quite explicit. So much so 

that we fathom the value of a man in terms 

of the values he loves and lives by. Societies 

realize the significance of inculcating the 

desirable set of values amongst their future-

generations and for that they recognize the 

potential role of education. When we look 

back at our own tradition the term Value-

education would sound more like a 

tautology but today the relevant discourses 

are converging around this term ‘Value- 

education’ only . Swami Vivekananda’s, 

150
th

 Birth anniversary year, which is being 

celebrated with much reverence and fanfare, 

seems to offer a good opportunity to discuss 

the idea of value education more 

elaborately. 

 Swami Vivekananda says “It is man-

making education all round that we want” 

(CW 4.483) and by man making education 

he means, “…by which character in formed, 

strength of mind is increased, the intellect is 

expanded and by which one can stand on 

one’s own feet” (CW 5.342). His emphasis 

on inculcating values through education 

needs no further elucidation but do offer 

ample opportunities to explore further. 

We wish to acknowledge our gratitude to 

one of the greatest thought leaders of our 

times by bringing out this special tribute 

issue, we don’t know how to call it 

otherwise, to draw the attention of all the 

stake holders of value- education in the light 

of Swamiji’s path breaking ideas on 

education. 

Our hopes are not unfounded because like 

some of his other prophecies this prophecy- 

‘Education is coming and compulsory 

education will follow’ has come true, 

strengthening our hopes that one fine day his 

idea of character-building man-making 

education will also come true. This tribute 

issue is making an attempt to further 

brighten on the spot- light integrating values 

in education. 

Working on the tribute issue was a privilege. 

We enjoyed almost absolute liberties but we 

battled with some constraints too. Together 

they lead to delay in the compilation. The 

response, we must say, was over whelming 

and much beyond our expectations. After 

much thought, we decided to split the 

contributions in two issues. The second one 

will shortly follow as its sequel. 
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The contributions, rather we would like to  

call them the tributes, we received from 

some gifted scholars reaffirmed our faith 

that behind the unfortunate lack of interest, 

initiatives and intentions of our policy-

makers the concerned minds are becoming 

more and more articulated and garnering 

more strength now. 

Swami Anupamananda ji, who had been a 

source of great inspiration and strength 

behind the issue, outlines in his presentation 

Swamiji poignant message to revitalize 

education as to help the younger 

generations to overcome the deficiency in 

the present system of education. His call 

to rededicate ourselves to his mission of 

man-making is worth a serious 

consideration. Dr. Sheojee Singh embarked 

upon a spirited journey into the boundless 

realms of man-making education of Swami 

Vivekananda and called upon policy makers 

to address the global crises of character in 

all spheres of endeavors by drawing 

inspiration from the ideas of Swami ji.  

Prof. Neeru reminds the literary- writers of 

today of their role as the awakeners of 

societies especially in the vitiating 

preponderance of hedonistic consumerism.  

Young Kovid took us back to the Vedic 

times when like other facets of our life the 

domain of business also complied to certain 

norms and values. It is opportune time, he 

reminds us, to take up value-based business 

studies as a priority. 

Dr. Harjinder Singh while examining the 

ideals of the state through the lens of Swami 

Vivekananda raised the issue of ethical 

leadership and emphasized the significance 

of inculcating values in future leaders. 

Openderjit made endeavors to clarify the 

meaning and philosophical significance of 

the science of values as expounded by 

Swami ji. 

Dr. Chetna Thapa in her brief exposition 

succinctly stated an imperative, not to be 

ignored- the earlier we understand the non-

duality of education and value-education the 

better it would be. 

Discussions, deliberations and debates on 

the issue are intensifying further by each 

passing day but still not leading to the 

desirable results. May we suggest once 

again to heed to the subtle message in the 

saying of Swami ji. “Bring light to the 

ignorant and more light to the educated for 

the vanities of the education of time are 

tremendous” (CW 3.247) 

Let us leave these vanities and look for light 

towards him. But as we raise our eyes to 

look at him for his answers he seems to 

remind us “Look not to me look to yourself” 

(CW 3.172) so let us look within our own 

unfathomable divinity, own boundless self 

which is the source of all our values. 
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Milestones in Education 

 

If man has been placed at the highest 

pedestal among all other living beings and is 

considered to be the best of creation, it is 

because of his higher power of judgement 

and because of certain values which 

distinguish him from other creatures. Man 

can determine his goals, plan his actions and 

can understand what is wrong and judge his 

deeds from a moral angle. He has certain 

attributes or is expected to cultivate certain 

attributes which entitle him to be called, 

‘The noblest of creation’ whereas these 

qualities are found missing in beasts and 

brutes. Human values are thus values that 

distinguish man from beast or devil. 

People shape their beliefs from their cultural 

roots and experiences. Teachers help to 

mould the beliefs of the next generation. It is 

the multicultural and the globalised 

environment which has changed the way 

values were traditionally passed on and 

maintained. There is so much that is vying 

for attention that filtering of chaff from 

grain is tedious for the common person. 

Images of celebrities, successful and 

powerful persons as perceived by the 

“becoming person” lead him to follow his 

role models. Swami Vivekananda said, 

‘Everybody is hypnotized already. The work 

of attaining freedom, of realising one’s real 

nature, consists in de-hypnotization.’ This is 

so true in today world of fast moving 

images, shaping peoples thoughts and 

hypnotizing them to act in a homogenised 

manner. Young children and their MTV 

generation young teachers have had more 

share of TV hypnotizing than any other. 

They dress, eat and profess what the mass-

media has been hypnotising them, with little 

space for critical thinking. If there is 

opposition to this current, it comes from a 

sense of wonder at the diversity and 

stimulates critical analysis mostly in a 

curious and open mind of an intellectual. 

Rather than aping other cultures such 

individuals take pride in their traditional 

wisdom and find a universal pattern of 

humanistic values. If such people are also 

teachers then all is not lost. 

The ideology of the teacher, shaping of 

personality at work, reorientation of goal 

and objectives of teaching and wider goals 

of life are shaped by the types of schools 

they work in. The school and teachers shape 

each other but one thing cannot be denied 

that good, sincere and involved individuals 
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make a marked difference with their 

intentionality  

This is achieved by propensity to preserve 

all that needs to be prioritised in ideas and 

things of value. Sanskaar and education 

make the cornerstones on which good 

character are moulded. The discourse on 

what are goals of education and a branched 

of rhetoric on value education has confused 

the issues of good education with certified 

and career based education. Still there is no 

denying that if daily value based class room 

interactions make students aware of their 

potential, install confidence and prepare 

them to face challenges while riding on 

successes and failures through uncertain 

circumstances, then education, in the real 

sense, is taking place. Through classroom 

interactions some perennial value and 

valued structures get passed on. Swami 

Vivekanand says the sign of vigour, the sign 

of life, the sign of hope, the sign of health, 

the sign of everything good, is strength. Real 

teachers keep on working on these to sustain 

and grow through challenges and recognise 

these strengths among their students to 

maintain the continuum of progress and 

excellence.   

                                                         –Editors   
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Swami Vivekananda and Value Education 

Swami Anupamananda 

 (Secretary, Ramakrishna Mission Ashrama, Sector-15, Chandigarh) 

info@rkmachandigarh.org 

Abstract 

One of the greatest versatile geniuses of the times who made this epoch special with his path 

breathing idea Swami Vivekananda was an educationist par- excellence. Turning the focus of 

education inwards he emphasized the significance to strengthen the spiritual roots and 

training mind in concentration leading to the harmonious development of personality of the 

youth. Pointing out ignorance as the root cause of misery he wanted the education to invoke 

each soul to realize one’s divinity and rouse to self conscious activity. Swami Vivekananda 

based his morality on the inherent divinity of man and universality of soul. Development of 

good habits, restrained emotional management, shunning of negative qualities like hatred 

and jealousy and practice of meditation are some of the ways through which strong character 

of youth can be formed and eventually man making can be ensured.  

There are times when epochs make men 

special and then there are times when men 

make epochs special. India, the land of 

Dharma, is blessed to have produced many 

such men who made epochs special. Swami 

Vivekananda (more affectionately called 

Swamiji) stands out among such men. He was 

a saint, patriot, a nation-awakener, a global 

guru, a social reformer, a vedantist, an 

emancipator of the downtrodden, a visionary 

and above all an educationist par excellence. 

He emerged in India when we needed him the 

most. This year we are celebrating his 150
th

 

birth anniversary and there can be no better 

time than this to rededicate ourselves to his 

mammoth mission of ‘man-making’.  

It is opportune to deliberate on his idea of 

education with a special spotlight on value-

education. He has left an indelible mark on 

great thinkers of our modern world. Value- 

educationists acknowledge with due regard 

that today’s education should be built on 

sound spiritual and moral foundations. The 

remarkable similarity between Swamiji’s 

agenda of education with the present concerns 

of UNESCO rightly pointed by Swami 

Prabhananda underscores well the 
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significance attached to Swami 

Vivekananda’s idea of education aimed at 

complete man-making.  

As a young boy Narendra (previous name of 

Swami Vivekananda) was educated by his 

noble mother Bhuvaneswari Devi who 

inculcated love, sympathy, courage and other 

noble qualities in him. His father imbibed in 

him broad-mindedness, taste in literature and 

fine art, self-respect and rational thinking.  

Thus Narendra developed in to a bright, 

noble, broad-minded, large hearted, fearless 

and patriotic youth. He studied philosophy 

both eastern and western at a young age.  His 

studies of philosophy resulted in his search 

after eternal truths and eventually lead him to 

Sri Ramakrishna who was a much-respected 

mystic who had realised that all religions are 

only different paths to reach the one ultimate 

Truth. He was a great teacher under whose 

guidance Narendra practiced spiritual 

disciplines. Young Narendra’s life saw a 

metamorphosis of a kind- from an inquisitive 

naive seeker asking questions like- ‘Have you 

seen God?’ to an accomplished spiritualist 

who could see God everywhere, in anyone, 

say the poor, the ignorant, the distressed, the 

ignoble, the needy and the oppressed. Under 

the spiritual guidance of his master Sri 

Ramakrishna, he learnt that serving God in 

man is the highest worship and service unto 

the distressed which must precede personal 

cravings for one’s own salvation. Under his 

tutelage young Narendra attained direct 

experience of the truth and acquired courage 

to move out and explore the world. After his 

master’s passing away young Narendra took 

monastic vows and got christened as Swami 

Vividishananda. To know India first and 

apprise himself of the agonies of the masses 

he extensively travelled all over India as a 

wandering monk.  Thus he came in direct 

touch with real India and realized that 

centuries of neglect and exploitation by the 

upper classes had reduced the Indian common 

masses to ignorance and poverty.  He also 

found that the masses had lost the capacity to 

take initiative for their own betterment.  He 

was pained to see the utter neglect of the 

women. Swamiji ascribes these conditions as 

the main causes for India’s degradation. 

As a travelling monk as (privrajaka) Swamiji 

witnessed the miserable plight of the down-

trodden especially the women. Unlike a laid- 

back recluse thinking only of his own 

salvation he chose to follow what his spiritual 

master had once ordained. His meditation 

amidst the perilous tides striking the last 

rocks of India situated in the confluence of 

Bay of Bengal, Indian Ocean and Arabian Sea 

made him realize that the time to commence 

the regeneration of India has come. He knew 

it well it is only through education he could 

do it. Not through the secular education of the 

times but through his form of man-making 

education. He was clear what kind of 
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education India needed, see what he says,” 

...we want that education by which character 

is formed, strength of mind is increased, the 

intellect is expanded and by which one can 

stand on one’s own feet.” (CW 5.342) This 

education is in fact, he says further, 

“...manifestation of the perfection already in 

man.” (CW 4.358). The ultimate objective of 

his form of education is to produce men and 

women of strong character, high self esteem, 

perfect balance of head, heart and hand, 

capable of standing their own feet and solving 

their own problems. He adds further “each 

soul is potentially divine the goal is to 

manifest this Divine within by controlling 

nature, external as well as internal.” (CW 

I.124) In fact this quote sums up the essence 

of his education which encompasses in itself 

the real message for the educators of today.       

Man the maker of his own destiny 

An important message of Swami 

Vivekananda, which is very relevant to the 

Indian condition, is that man is the maker of 

his own destiny.  Man has the power to make 

himself what he wishes to be.  Man has 

immense possibilities in spite of this if 

someone remains an ordinary individual; he 

alone is to be blamed for this.  Once a person 

decides the goal of his life he needs to labour 

under correct knowledge.  This will take him 

to the goal. But if the person doesn’t make 

effort, in spite of the immense possibilities he 

will not grow.  Some call it fate. But Swamiji 

pointed out that the respective person is alone 

responsible for that.  “Men in general lay 

blame of life on fellow men, or, failing on 

God, or they conjure up a ghost and say it is 

fate.  Where is fate and who is fate?  We reap 

what we sow. We are the makers of our own 

fate.  No one can be blamed or praised for 

whatever happens in our life.  The wind is 

blowing; those vessels whose sails are 

unfurled catch it and go forward on their way, 

but those who have their sails furled do not 

catch the wind.  Is that the fault of the wind?” 

(CW 2.224) Thus Swamiji emphatically said 

that our future is in our hands.  This 

wonderful idea has tremendous potentiality.  

This poignant message brought a perceptible 

change in the attitude of Indian people who 

had lost the capacity to take initiatives.  

Reality orientation 

 Swamiji believed that the ultimate goal of 

education is to acquire knowledge of one’s 

own real nature.  “Each soul is potentially 

divine,” (CW 1.257) said Swami 

Vivekananda. We have forgotten our real 

nature. Hence we think ourselves weak and 

helpless.  If we realise our real nature we 

rediscover faith in ourselves.  His spiritual 

master Sri Ramakrishna used to illustrate this 

with a story.  Once a lioness, in the advanced 

stage of pregnancy, pounced upon a sheep, in 

the process it slipped and fell down.  Instantly 

it died giving birth to a cub.  The young cub 

started growing in the midst of sheep, eating 
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grass and bleating ‘baa-baa’.  One day a big 

lion came upon the herd of sheep.  It was 

surprised to see the lion cub also running 

along with the sheep.  It caught hold of the 

cub and asked him the reason for its being 

afraid. But the cub said it was just a sheep 

and begged to be left alone.  The big lion took 

it to the water and showed its image in the 

water and told it was not a sheep but a lion. 

Then the cub stopped bleating and started 

roaring. It was no more afraid of other 

animals. Swamiji says we are also like that 

lion cub.  Though we have immense 

potentiality, still we think ourselves to be 

weak and helpless.  That is why he said, 

“Teach yourselves, teach everyone his real 

nature, call up on the sleeping soul and see it 

awakes.  Power will come, glory will come, 

goodness will come, purity will come and 

everything that is excellent will come when 

this sleeping soul is roused to self-conscious 

activity.” (CW 3-193).  Thus, Swamiji pointed 

that root cause of our misery is ignorance of 

our real nature.  Once we realize our divine 

nature we will not grieve. 

Morality based on Divinity of Man 

Swamiji wanted personality development 

through moral and spiritual education. He 

stressed on morality. Morality generally is 

believed to be a set of dos and don’ts. As a 

social animal while living in the society a 

man must conform to social norms.  So it is to 

be marked that it is these external factors that 

make a man moral. In a way it is a kind of an 

imposition.  Swamiji said that a man can’t 

live constantly with external pressure.  He 

gave a new dimension to morality. He said 

time and again, “Each soul is potentially 

divine.” (CW 1.257) This divinity is all-

pervading.  It is the same soul that resides in 

every man. That means if I cheat someone, I 

am cheating myself.  If I hate someone, I hate 

myself. If I love someone, I love myself. The 

same soul who resides in him, resides in me 

also.   

Training the mind in concentration 

 “The very essence of education is 

concentration of mind.” (CW 6.38), said 

Swamiji.  Thus training of the mind is very 

important for Swamijis scheme of education.  

It is natural that our mind gets concentrated 

on a subject in which we are interested.  Then 

what is the need of training?  Because the 

concentration we have in is not an act of our 

will.  When we watch a program our mind 

gets drawn to it.  We are helpless.  Mind gets 

drawn whether we like it or not.  This is not 

real concentration because it must be an act of 

will. This needs training in concentration. 

Thus a trained mind gets focused on whatever 

object it likes.  An untrained mind takes us 

astray while a trained mind leads us in the 

right path.  In Mahabharata when 

Dronacharya asked his disciples to aim at the 

bird’s eye, it was Arjun alone who could 

shoot the bird’s eye.  That is the power of 
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concentration.  Since Arjun’s mind was 

trained in concentration, he excelled in 

archery. Swamiji believes that training the 

mind in concentration is the secret of 

education.  Comprehension and retention play 

an important role in education, which is not 

possible with an untrained mind.  With a 

trained mind alone it is possible.  Thus, 

concentration becomes paramount to 

education. In the context of value education it 

should be kept in mind that students who 

have mastered the art of concentration will be 

able to follow the righteous path overcoming 

various enticing distractions. It is needless to 

state that all distractions are packaged so that 

gullible students find it difficult to exercise 

their restraint. A man of concentration is a 

man who can exercise restraint and overcome 

the allurement of such negative values. One 

could summarise Swamiji’s message in the 

following words- concentration of mind leads 

to control and the control is the key to 

character. Teachers of today must realize the 

significance of instilling positive value of 

concentration among students so that strong 

character of students can be formed.  

              

Holistic development of personality 

 There are three dimensions to our 

personality- physical, mental and spiritual. A 

harmonious development of these three 

dimensions is essential for balanced 

development of personality. If any one of 

them is ignored, development becomes 

incomplete.  At the physical level developing 

a strong and healthy body is necessary.  By 

cultivating good habits with regard to food, 

recreation, exercise and a regulated life one 

develops a strong and healthy body. Yoga and 

pranayama can help us in this. Mind must be 

trained in discrimination, emotional 

management and ability to accomplish any 

given task.  Mind also must by trained in 

solving the problems of life.  Since the 

negative qualities like hatred, jealousy and 

the like weaken the mind, one must reject 

them as poison. Truth shines in pure mind 

and it is Truth that is the source of our 

strength.  The natural tendency of the mind is 

extrovert. That is why it is not possible for a 

man to fathom the immense possibilities of 

human personality, which are hidden as it 

were, deep within. When the mental focus is 

turned inwards, that is towards one’s own 

inner self, the spiritual truth is revealed.  The 

method for this is meditation, by practising 

which one can develop spiritually. 

 

Education to the masses and women 

Swami Vivekananda repeatedly stressed the 

immediate need of mass education.  He 

wanted education to reach backward, 

downtrodden and the unreached rural Indians.  

He said that proper education alone could 
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improve their deplorable condition. “The 

great national sin is the neglect of the masses, 

and that is one of the causes of our downfall.  

No amount of politics would be of any avail 

until the masses in India are once more well 

educated, well fed and well cared for.” (C.W 

5.222)  He wanted the educated youth to go 

from village to village.  Taking modern 

gadgets they would educate the masses and 

instil self confidence in them.  He said by 

merely educating the urban rich, country 

cannot be developed.   If, for obvious reasons 

the poor cannot go to school, school must go 

to their door-step.  Another important point 

he emphasized was women education.  Man 

and woman are the two wings of the society. 

A bird cannot fly with one wing. By 

excluding women half the population would 

be excluded. How can the society progress if 

we do so?  As the boy is educated, in the 

same way the girl also must be educated. 

“They (women) have many and grave 

problems, but none that are not to be solved 

by that magic word ‘education’ (C.W 5.231).  

More than hundred years ago Swamiji had 

told that women must be trained self-defence. 

“Along with other things they should acquire 

the spirit of valour and heroism.  In the 

present day it has become necessary for them 

also to learn self-defence” (CW 5.342). In the 

wake rising crime graph against women this 

saying should be up on a priority- basis. 

Swamiji wanted women to be educated and 

empowered. 

Service as Integral Part of Life 

 Swami Vivekananda pointed out that spirit of 

service must be part of our life.  We live in a 

society.  Being a member of human society 

we have certain responsibilities. Giving 

service to the needy is one of them.  But 

Swamiji held that service is not merely a 

social responsibility.  It is worship of God in 

man.  We are the children of God. Divinity is 

the intrinsic nature of all human beings.  Thus 

loving service to our fellowmen is the real 

source of joy.  That is why Swami 

Vivekananda said “Three things are necessary 

to every great man and nation: 1. Conviction 

of the powers of goodness; 2. Absence of 

jealousy and suspicion, 3. Helping all to are 

trying to be and do good.” (CW 8.299). Two 

values which Swamiji proclaimed to be our 

national ideals are Seva (service) and Tyaga 

(renunciation). He firmly believed that our 

efforts should be focussed on inculcating 

these central values amongst our students. 

Education in modern times has turned in to a 

factory of producing job seekers.  Lack of 

higher perspective of life has resulted in 

making the so called educated more and more 

‘self centred’.  The result is there for all of us 

to see.  The educated youth live in constant 

fear and tension which is driving them to 

depression. In this situation the youth need a 

role model who can show them a way out of 

this hopeless situation.  What is the way out?  

It is to adopt Swami Vivekananda’s 
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philosophy of education. Swamiji was an 

inspirer of soul. Referring to him former 

president, Sarvepalli Radhakrishnan said, 

“And if there is any call which Vivekananda 

made us, it is to rely on our own spiritual 

resources. Man has inexhaustible spiritual 

resources.  His spirit is supreme, man is 

unique.  There is nothing inevitable in this 

world and we can ward off the worst dangers 

and worst disabilities by which we are faced.  

Only we should not lose hope. He gave us 

fortitude in suffering, he gave us hope in 

distress, he gave us courage in despair.” 3 

Swami Vivekananda’s life and message have 

the power to empower our thought process, 

which will help us to inculcate self-respect, 

moral courage, social responsibility, 

creativity and patriotism. Thus Swami 

Vivekananda’s philosophy of education can 

help the younger generation to overcome the 

deficiency in the system of education and 

produce men and women of character, which 

is the need of the hour. He rightly said, “My 

faith is in the younger generation, the modern 

generation, out of them will come my 

workers.  They will work out the whole 

problem like lions.  I have formulated the 

idea and given my life to it.”  (CW 5.223) 
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Lora=rk&iwoZ ds vius bfrgkl ij n`f’V Mkysa rks Kkr 

gksxk fd vkrrk;h vaxzst+ksa dh nklrk ls eqfDr ikus ds 

fy, NViVkrs ijra= Hkkjrh;ksa dh Lokra«;&psruk dks 

,d vksj tgk¡ lkojdj] fryd] xks[kys] ykyk 

yktirjk; vkSj egkRek xk¡/kh tSls tuusrk fujarj txk 

jgs Fks vkSj nwljh vksj n;kuan&foosdkuan tSls ;qxnz’Vk 

mudh n`f’V dk ifjektZu dj jgs Fks rc muesa mRlkg] 

“kkS;Z vkSj LokfHkeku tSls pkfjf=d xq.kksa dks txkus dk 

iz;kl ,d vkSj ek/;e }kjk Hkh gks jgk Fkk-------vkSj ;g 

ek/;e Fkk & lkfgR;A izFke Hkkjrh; Lora=rk&laxzke ds 

rqjar ckn HkkjrsUnq gfj”pUnz vkSj muds eaMy ds vU; 

jpukdkjksa us vius ns”kca/kqvksa ds pkfjf=d mRFkku vkSj 

muesa lkewfgd pSrU; ds tkxj.k ds fy, izsjd lkfgR; 

jpkA mUgksaus ,d vksj Hkkjrh;ksa esa Lokra«;&izse dh 

vy[k txkus ds fy, vaxzst+ksa dh “kks’kd uhfr;ksa dk ;g 

dg dj inkZQk”k fd;k& 

vaxjst+ jkt  lq[k lkt  ltS  lc HkkjhA 

iS /ku fcnsl pfy tkr] bgS vfr [okjhAA 

vkSj Hkkjr dh nqnZ”kk ij vk¡lw cgkus ds fy, lHkh 

Hkkjrh;ksa esa Hkzkr`Hkko txkus dk iz;kl fd;k & 

jksogq  lc fefy] vkogq  Hkkjr  HkkbZA 

gk! gk! Hkkjr&nqnZ”kk u ns[kh tkbZAA 

              rks nwljh vksj bl nqnZ”kk ls eqfDr ds 

y{; ls izsfjr gks Hkkjrh;ksa dks ledkyhu ifjos”k ds 

izfr laosnu”khy cukus ds fy, ukjh&f”k{kk] fo/kokvksa dh 

nqnZ”kk] vLi`”;rk] /kkfeZd ik[kaM vkfn dks ysdj 

lq/kkjoknh <ax dh dfork,¡ Hkh mUgksaus fy[khaA ^dkSu 

djstks ufg dldr lqfu fcifr ckyfc/kou dh^ rFkk 

^cgqr geus QSyk, /keZ] c<+k;k NqvkNwr dk deZ* vkfn 

iafDr;ksa esa vius ns”kokfl;ksa dks O;FkZ dh :f<+;ksa ds 

tky ls eqDr djk muds pfj= dks mnkÙk cukus dh 

dkeuk lkQ ns[kh tk ldrh gSA HkkjrsUnq&;qx ds ckn 

rks ;g dkeuk mÙkjksÙkj c<+rh gh pyh xbZA chloha lnh 

esa egkohj izlkn f}osnh] eSfFkyh”kj.k xqIr] jke ujs”k 

f=ikBh] ckyd`’.k “kekZ uohu] lqHknzkdqekjh pkSgku] 

ek[kuyky prqosZnh] t;”kadj izlkn] fujkyk] izsepan 

vkfn dh jpukvksa esa lkfgR; dk izsjd&ÅtZLoh :Ik 

lgt gh ns[kk tk ldrk gSA ml le; eSfFkyh”kj.k 

xqIr dh ^Hkkjr Hkkjrh* lpeqp gh lewps Hkkjr dh 

^Hkkjrh* cu xbZ FkhA uSjk”; ds va/ksjs dks phj bl 

^Hkkjrh* us Hkkjr ds tu&tu ds ân; esa mRlkg vkSj 

LokfHkeku dk mtkyk Hkj fn;k Fkk rFkk vius Lof.kZe 

vrhr ds izfr Hkkjrh;ksa ds eu esa xoZ dk Hkko txk 

fn;k FkkA t;”kadj izlkn dh ^v#.k ;g e/kqe; ns”k 

gekjk* tSlh jpukvksa us vn~Hkqr izkd`frd lkSUn;Z dks 

Nydkrh viuh I;kjh Hkkjr&Hkwfe ds lkFk ns”kokfl;ksa 

dk ,d jkxkRed fj”rk Hkh tksM+ fn;k FkkA ^uohu th* 

dh ^dfo dqN ,slh rku lqukvks ftlls mFky&iqFky 

ep tk,* rFkk fujkyk dh ^,d ckj cl vkSj ukp rw 

“;kek* tSlh iafDr;ksa us Økafr dk vkg~oku fd;k FkkA 

D;k lewps jk’Vª dh psruk dks f>a>ksM+us dk lkfgR; dk 
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;g iz;kl dsoy vkSj dsoy rkRdkfyd ifjfLFkfr;ksa dh 

fo’kerk ds dkj.k gh laHko gqvk Fkk\ ;k fd lkfgR; 

lnk&loZnk T;ksfr dk nfj;k fc[ksjrk jk’Vª vkSj lekt 

ds vkxs&vkxs pyrk jgrk gS-------lekt dks 

yksd&dY;k.k dh fn”kk fn[kkrk] O;fDr dks oS;fDrd 

mUu;u ds fy, izsfjr djrk \ lqnwj vrhr esa >k¡dsa rks 

lqukbZ nsaxha ^jklks xzUFkksa * dh ohjrkijd mfDr;k¡ 

ftUgksaus ryokjksa ds lk, esa thrs&tw>rs jktiwrksa esa tks”k 

vkSj ej&feVus dk gkSlyk iSnk fd;k Fkk] HkDrksa dh 

^laru dks dgk lhdjh lksa dke!* tSlh mfDr;k¡ ftUgksaus 

jktlÙkk ds en dks pwj&pwj dj lkekU; turk dks 

HkfDr dh ve`r&o’kkZ ls thou&nku fn;k FkkA 

ogha&dgha gesa izse&nhokuh ehjk dk l”kDr izfrjks/kh Loj 

Hkh lqukbZ nsxk tks rRdkyhu fir`lÙkk dks Bsaxk fn[kkrs 

gq, fL=;ksa esa Lokra«;&psruk dk cht cks jgh Fkh vkSj 

Bksd&ctk dj dg jgh Fkh & ^esjs rks fxfj/kj xksiky] 

nwljks u dks;!*  “kkS;Z vkSj oSjkX; ds fojks/kh Lojksa dks 

,d lkFk lk/krk lar&flikgh xq# xksfoUn flag dk 

dkO; ogha txexkrk fn[kkbZ nsxk] tulkekU; ds pfj= 

dks ^”kqHk deksZa ls dHkh u Vyus* dh mnkÙk izsj.kk nsrkA 

vusdkusd ;s mnkgj.k D;k fl) djrs gSa\ ;gh u fd 

O;fDr vkSj lekt ds mRFkku ds fy, lkfgR; ds 

;ksxnku dh /kkjk vuojr cgrh jgh gSA D;k vkt Hkh 

;g /kkjk cg jgh gS\ ;k fd ckt+kjokn ds bl nkSj esa 

;g /kkjk lw[k xbZ gS\ 

bl iz”u dk fo”ys’k.k nks Lrjksa ij djuk gksxkA igyk] 

D;k lkfgR; us O;fDr ds pkfjf=d mRFkku ds vius 

y{; ls vc fdukjkd”kh dj yh gS\ vkSj nwljk] D;k 

O;fDr iwjh yyd ds lkFk vkt Hkh lkfgR; ls tqM+k gS\ 

igys iz”u ls tqM+k iz”u ;g Hkh gS fd O;fDr dk 

pkfjf=d mRFkku lkfgR; dk y{; gS Hkh ;k ugha\ bl 

lanHkZ esa fofHkUu fo}kuksa us fofHkUu rjhdksa ls fopkj 

fd;k gSA lkfgR; dks ^mi;ksfxrkokn* dh dlkSVh ij 

dlus okys fo}ku fpUrdksa dk thou ls mldk ?kfu’B 

ukrk tksM+uk LokHkkfod gh gS exj lkfgR; dks 

^vkuUnokn* dh dlkSVh ij dlus okys fo}ku Hkh tc 

ikBd dks vkuUn iznku djuk ;k mls jlkIykfor dj 

nsuk lkfgR; dk y{; ekurs gSa rks vuk;kl gh ;g rF; 

fnekx esa gypy epkrk gS fd vkuUn rks thou dh 

lkis{krk esa gh laHko gS] fujis{krk esa ughaA blhfy, ;g 

dgk tk ldrk gS fd lkfgR; fdlh Hkh mn~ns”; ls 

fy[kk tk,] fdlh u fdlh :Ik esa og thou ls tqM+rk 

gh gSA LokHkkfod gS fd lkfgR; bl thou dks 

lqanj&lq[kn gh cukuk pkgsxk] dq:Ik ;k nq[kn ughaA 

thou dk dq:Ik ls  dq:Ik ;k ohHkRl :Ik Hkh lkfgR; 

blh mn~ns”; ls fn[kkrk gS fd ml dq:irk dks gVkdj 

thou dks lqanj cuk;k tk lds] lcdk fgr lk/kk tk 

ldsA gekjs dkO;”kkfL=;ksa us blhfy, tc Hkh dkO; 

¼lkfgR;½ ds iz;kstuksa dh ppkZ dh gS rks iqdkj&iqdkj 

dj mUgsa thou dh lkis{krk esa gh fl) fd;k gSA eEeV 

us fy[kk gS& 

dkO;a ;”kls·FkZd`rs O;ogkjfons f”kosrj{kr;sA 

l|%ijfuoZ`r;s  dkUrklfEerr;ksins”k;qtsAA 

vFkkZr~ dkO; ;k lkfgR; ;”k&izkfIr vkSj vFkZ&izkfIr ds 

fy, fy[kk tkrk gS] O;kogkfjd Kku nsus ds fy, fy[kk 

tkrk gS] f”kosrj dh {kfr vFkkZr~ vdY;k.kdj oLrqvksa] 

rÙoksa] Hkkoksa] fopkjksa vkfn ds uk”k ds fy, fy[kk tkrk 

gS] fiz;k dh dgh gqbZ ckr dh rjg e/kqj yxus okyk 

mins”k nsus ds fy, fy[kk tkrk gS rFkk rqjUr jlkLokn 

ds fy, fy[kk tkrk gSA Hkkjr ds bfrgkl ij nf̀’V 

Mkysa rks Li’V gksrk gS fd ;|fi ;gk¡ lkfgR; dk 

iz.k;u jktlÙkk ds izJ; esa jgdj Hkh gqvk gS vkSj 

mlls eqDr jgdj Hkh exj nksuksa gh fLFkfr;ksa esa 

jpukdkj dh ǹf’V izk;% lkfgR; ds mnkÙk iz;kstuksa ij 

fVdh jgh gSA vk’kZ lkfgR; ¼_f’k;ksa }kjk iz.khr lkfgR;½ 

gh ugha] vU; jpukdkjksa }kjk jpk x;k lkfgR; Hkh 

blhfy, ewY;ksa dh lkis{krk esa thou dks vkjksgh fn”kk 

nsus okyk] ikBdksa ds pfj= dks mnkÙk cukus okyk 

lkfgR; gSA ;|fi vioknLo:i ,sls Hkh mnkgj.k izkIr 

gksrs gSa tgk¡ jpukdkjksa us vius vkJ;nkrkvksa dks izlUu 

djus ds fy, ;k mudh dke&okluk dh rqf’V ds fy, 

?kksj Ükàxkkfjd lkfgR; dh jpuk dh gS exj gj ;qx esa 

jktlÙkk dks /kÙkk crkrs gq, /keZlÙkk ;k yksdlÙkk ds 
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izJ; esa lkfgR; jpus okys euh’kh lkfgR;dkj fo|eku 

jgs gSaA fgUnh lkfgR; dh ckr djsa rks ^vkfndky* ls 

ysdj ^vk/kqfud dky* rd dk lkfgR; bl rF; dh 

iqf’V djrk gSA 

D;k fo[k.Mu vkSj fodsUnz.k ds vkt ds ^mÙkj vk/kqfud 

;qx* esa lkfgR; thou&ewY;ksa dh lkis{krk esa jpk tk 

jgk gS\ mls i<+dj ikBdksa dk pkfjf=d mRFkku gks jgk 

gS\ D;k vkt ds lkfgR;dkj us thou ds Toyar iz”uksa 

ls tw>uk NksM+ fn;k gS\ mlus euq’; dh laosnukvksa dks 

txkuk NksM+ fn;k gS\ D;k gok&ikuh] taxy&t+ehu ds 

eqn~nksa ij mlus pqIih lk/k yh gS\ D;k Lora=rk] 

lekurk] HkkbZpkjs tSlh mnkÙk ekU;rk,¡ mls izsfjr ugha 

djrha\ D;k og oxZ] o.kZ] fyax vkfn ds HksnHkko ds 

fojks/k esa Loj ugha mBkrk\ 

;fn bu iz”uksa ds mÙkj ldkjkRed gSa rks fQj ;g dSls 

dgk tk ldrk gS fd vkt dk lkfgR; O;fDr dk 

pfj=&fuekZ.k djus ds vius mn~ns”; ls HkVd x;k gS\ 

fuf”pr gh fdlh Hkh vU; ;qx dh rjg vkt Hkh ^;”k 

vkSj vFkZ&izkfIr*  ds iz;kstu ls lkfgR; fy[kk tk jgk 

gS] “kk;n ckt+kjokn ds izHkko ds dkj.k ,sls lkfgR;dkjksa 

dh la[;k esa vk”p;Ztud <ax ls òf) Hkh gqbZ gS exj 

fQj Hkh lkfgR; us thou&ewY;ksa ls fdukjkd”kh ugha dj 

yh gSA 

n;k] eerk] d#.kk] R;kx] leiZ.k] vuq”kklu] ifjJe 

tSls ojs.; xq.kksa ds i{k esa vkt dk lkfgR;dkj Hkh 

[kM+k gS vkSj og vius ikBdksa ds pfj= esa bu xq.kksa dk 

fodkl Hkh djuk pkgrk gS exj og ;g Hkh tkurk gS 

fd ;s ewY; fujis{k ugha gSaA njvly fdlh Hkh ;qx esa ;s 

fujis{k ugha jgsA ns”k vkSj dky] O;fDr vkSj lekt 

vkfn dh lkis{krk esa gh budk fuokZg djuk ;k u 

djuk laHko gSA jko.k] dal ;k nq;ksZ/ku tSlksa ij d#.kk 

dk D;k vkSfpR;\ lekurk vkSj Lora=rk tSls ewY;ksa dh 

gR;k djus okyksa dh dSlh i{k/kjrk\ ik[kafM;ksa dk dSlk 

iz”kfLr xkku\ Kku ds uohure f{kfrtksa ds mn~?kkVu ls 

vkt ds lkfgR;dkj dh cqn~f/k dk fodkl gqvk gSA bl 

fodkl ds vkyksd esa mlus ekuo&lH;rk ds lewps 

fodkl dk iqu% eaFku fd;k gSA ;g dksbZ u;h ckr ughaA 

gj ;qx dk lkfgR;dkj ;g eaFku djrk gh gSA orZeku 

ds lanHkZ esa vrhr dks iquewZY;kafdr fd;k gh tkrk gSA 

blfy, gekjs vkt ds mÙkj vk/qfud ;qx ds lkfgR;dkj 

us Hkh eaFku dk ;g iz;kl fd;k gSA bl eaFku ds 

ifj.kkeLo:Ik tks ve`r rÙo mls gLrxr gqvk gS] mlh 

ds jl ls og vius ikBdksa ds pfj= dk ifj’dkj djuk 

pkgrk gSA mlds bl iz;kl dks ikjaifjd rqyk ij ugha 

rksyk tk ldrkA vkikrr% ns[kus ij yxrk gS fd vkt 

ds lkfgR;dkj us gekjh ijaijkxr lekt&O;oLFkk] 

ikfjokfjd laxBu vkfn dks fNUu&fHkUu dj fn;k gSA 

yxrk ;g Hkh gS fd og /keZ vkSj uhfr dk fojks/kh gS 

blfy, Hkyk og vius ikBdksa ds pfj= dk dSlk 

laLdkj djsxk\ exj okLrfodrk ;g ugha gSA vkt ds 

lkfgR;dkj us ;g izekf.kr fd;k gS fd gekjh ijaijkxr 

O;oLFkk,¡ dbZ :iksa esa fdruh ekuo&fojks/kh jgh gSaA gks 

ldrk gS fd vius ewy :Ik esa os O;fDr vkSj lekt ds 

fy, dY;k.kdj jgh gksa exj le; dh lqnh?kZ /kkjk esa 

cgrs&cgrs os bruh ?kf̀.kr vkSj ekuo&fojks/kh gks pqdh 

Fkha fd mudk fojks/k u djuk vekuoh; d`R; gksrkA 

o.kZ&O;oLFkk ds uke ij nfyrksa ds lkFk i”kqvksa ls Hkh 

fud`’V O;ogkj djuk] ySafxd HksnHkko ls ifjpkfyr gks 

fL=;ksa dks nSfgd&ekufld mRihM+u nsuk] ifjokj] lekt 

;k jk’Vª dh ,drk ds uke ij vius ?kVdksa dk “kks’k.k 

djuk] dHkh /keZ ds uke ij rks dHkh fodkl ds uke ij 

i;kZoj.k dks {kfr ig¡qpkuk -----A D;k foosdlaiUu dksbZ Hkh 

O;fDr ,sls ÑR;ksa dk leFkZu dj ldrk gS\ ugha u! rks 

fQj vkt ds lkfgR;dkj us ;fn bu ÑR;ksa  dks 

iz”ufpfàr fd;k gS rks mls dV?kjs esa D;ksa [kM+k fd;k 

tk jgk gS\ tks R;kT; gS] mldk fojks/k djds gh rks 

lkfgR;dkj vius ikBdksa ds pfj=&fuekZ.k dh vksj 

igyk dne mBkrk gSA igys cqjkbZ dk fojks/k gks] mls 

lekIr fd;k tk, rHkh rks vPNkbZ ds fy, txg cu 

ik,xhA blhfy, vkt ds lkfgR;dkj us vius ikBdksa ds 

pfj= ds iqufuZekZ.k ds fy, L=h&foe”kZ] nfyr&foe”kZ] 

o`n~/k&foe”kZ] vkfnoklh&foe”kZ vkfn ds ek/;e ls gekjh 
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vekuoh; ikfjokfjd&lkekftd lajpukvksa ij 

dqBkjk?kkr fd;k gSA fL=;ksa dks viekfur] efnZr djus 

okyk pfj=oku rks ugha dgk tk ldrk! euq’;ksa ds ,d 

oxZ dks vNwr le>us okyk pfj=ghu gh rks dgyk,xk! 

viuh HkkSfrd fyIlkvksa dh r`fIr ds fy, dHkh izkd`frd 

lalk/kuksa dk nksgu djus okyk vkSj dHkh vkfnokfl;ksa 

dk “kks’k.k djus okyk nq’V gh rks dgyk,xkA vkt ds 

lkfgR;dkj us ijaijkvksa dh vkM+ esa fNis ,sls lHkh nq’Vksa 

dks csudkc fd;k gS vkSj ^pfj=* “kCn esa u;k vFkZ Hkj 

dj mls vf/kd izklafxd cuk fn;k gSA 

vc nwljs iz”u ij fopkj djsa fd D;k O;fDr iwjh yyd 

ds lkFk vkt Hkh lkfgR; ls tqM+k gS\ vius vkl&ikl 

ds lekt ij n`f’V Mkysa rks blh lR; ls lk{kkRdkj 

gksrk gS fd vkt ikBdksa ds cgqla[;d oxZ dh #fp 

lkfgR; esa ugha jg xbZ gSA ,slk ugha gS fd lekt dks 

lkfgR; dh “kfDr dk Kku ugha jg x;k gSA Kku rks gS 

exj mldh #fp vkSj vkd’kZ.k ds u,&u, dsUnz 

vfLrRo esa vk pqds gSaA egkHkkjr dk ,d izlax ;kn 

vkrk gS tc nq;ksZ/ku dgrk gS & ^tkukfe /keZe~ u p es 

izòfÙk* vFkkZr~ eSa tkurk gw¡ fd /keZ D;k gS exj mlesa 

esjh izòfÙk ¼#fp½ gh ugha gSA ^tkukE;/keZe~ u p es 

fuo`fÙk* vFkkZr~ eSa ;g Hkh tkurk gW¡w fd v/keZ D;k gS 

exj mlls esjh fuo`fÙk gh ugha gS] esjk eu ogk¡ ls 

gVrk gh ugha gSA* lks vkt ds euq’;ksa esa ls Hkh 

vf/kdka”k lgh vkSj x+yr dk Hksn tkurs rks gSa exj 

tkuus vkSj viukus esa QdZ gksrk gSA iz”u izof̀Ùk vkSj 

fuo`fÙk dk gSA nSfgd lq[kksa esa izo`fÙk lgt&ljy gSA 

exj eu dks lk/kuk rks dfBu gksrk gh gSA vkSj fQj 

vkt ds miHkksDrkoknh ;qx esa\ ckt+kj dh “kfDr;ksa us 

mls yypkus ds fy, ^czkaM* uke ds ek;koh Lo.kZ e`x 

dks iwjs Ny&cy ds lkFk mlds lkeus NksM+ fn;k gSA 

n`”;&JO; foKkiu bl ek;koh e`x dks mlds /;ku ls 

gVus gh ugha nsrsA ixyk;k jgrk gS og bu ^czkaMksa* dks 

gkfly djus ds fy,A ,sls esa pfj= dh fQØ fdls gS\ 

;gh ugha] lwpuk&Økafr ds vkt ds ;qx esa fQYeksa dk 

XySej] Vh-oh- dh txexkrh nqfu;k] baVjusV dh nqfu;k 

dk vkHkklh ;FkkFkZ ¼virtual reality½ mls vf/kd 

vkÑ’V djrk gSA ;|fi baVjusV uked bl u, ek/;e 

dh nwjorhZ ig¡qp dks ns[krs gq, lkfgR; Hkh bl nqfu;k esa 

izfo’V gks x;k gS exj mlls Hkh D;k gksrk gS! ;qokvksa] 

fd”kksjksa vkSj cPpksa dks bl vkHkklh nqfu;k dh ^Qslcqd* 

vkSj ^V~foVj* tSlh lkbV~l vf/kd vkdf’kZr dj jgh gSaA 

vius vkl&ikl dh okLrfod nqfu;k ds okLrfod 

thou ls dV dj og bl vkHkklh nqfu;k ds tknqbZ 

ifjos”k esa gh HkVdrk jgrk gSA ^tgk¡ dksbZ ugha gksrk] 

ogk¡ Qslcqd gksrk gS* dk ukjk nsus okys vkt ds ;qok 

dh lk¡lsa blh esa vVdh jgrh gSa fd Qslcqd ij dh xbZ 

viuh ,d&,d iksLV ij mls fdrus ^ykbd* vkSj 

fdrus ^desaV* feysA ^ykbd* vkSj ^desaV* dk p<+rk xzkQ 

mls eneLr cuk, j[krk gSA bl ^vkReeqX/k* ;qok dks 

miHkksDrkoknh laLÑfr us ^[kkvks] fivks] eLr jgks* dk 

ea= ns gh fn;k gSA /ku dekuk] ckt+kj esa vkbZ ubZ ubZ 

pht+ksa dks [kjhnuk] mudk miHkksx gh ugha] mudk 

izn”kZu Hkh djuk] Dyc&fMLdks&gksVy ds engks”k va/ksjksa 

esa FkjFkjkrs jguk rFkk vius dEI;wVj&ySiVki ds LØhu 

ij mHkjs vkHkklh lalkj esa [kks, jguk&&&;gh mlds 

thou dk lp curk tk jgk gSA ,sls esa mlds thou esa 

lkfgR; ds fy, txg dgk¡\ fdrus ,sls cky&fd”kksj ;k 

;qok gSa tks Hkhrjh yyd ls izsfjr gksdj lkfgR; dh 

iquhr&ikou nqfu;k esa izos”k djrs gSa( ikB~;Øe dh 

fdrkcksa ds vykok dqN vkSj i<+us ds fy, vkrqj jgrs gSa 

\ cPpksa dh ckr NksfM+,] fdrus ,sls ifjokj gSa tgk¡ 

lkfgfR;d iqLrdksa vkSj i=&if=dkvksa dks fu;fer :Ik 

ls cM+s pko ls [kjhnk vkSj i<+k tkrk gS\ i<+s gq, ij 

ifjokj ds lnL;ksa ds chp ppkZ dh tkrh gS\ 

Lora=rk&izkfIr ls igys rd iqLrdksa ds lkFk gekjs 

?kj&ifjokjksa dk cM+k vknj vkSj I;kj dk fj”rk Fkk tks 

vkt+knh feyus ds ckn /khjs&/khjs yqIr gksus yxkA 

vkt+kn Hkkjr esa iyh&c<+h ih<+h us u tkus HkkSfrd 

fodkl dh fdu Å¡pkb;ksa dks Nwus ds fy, dchj vkSj 

rqylh] izlkn vkSj fujkyk] VSxksj vkSj izsepan vkfn ls 

ukrk rksM+ fy;kA iqLrd&laLÑfr dk “kuS% “kuS% yksi gks 

x;kA tc ml ih<+h us viuh ubZ uLy dks iqLrdksa ds 

laLdkj gh ugha fn, rks vc fclwjus dk D;k vkSfpR;\ 
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tc ?kjksa esa lkfgfR;d iqLrdksa ds fy, ,d NksVk lk 

dksuk Hkh lqjf{kr ugha j[kk x;k rks vc ubZ ih<+h ij 

nks’kkjksi.k D;ksa\ igys iqLrdksa dks ?kj ls fuokZflr dj 

fn;k x;k] HkkSfrd miyfC/k;ksa dks thou&y{; cuk 

fy;k x;k vkSj vc Nkrh ihV jgs gSa fd cPpksa dk 

pkfjf=d iru gks jgk gSA ftl ns”k&dky esa iqLrdsa 

vius dF; ds dkj.k ugha] viuh ^ekdsZfVax* ds dkj.k 

[kjhnh tkrh gksa ml ns”k&dky ds euq’;ksa ds ekufld 

fnokfy,iu dk vuqeku lgt gh yxk;k tk ldrk gSA 

tgk¡ fdlh fdrkc dks fy[ks tkus ls igys gh mlds 

ys[kd dks gt+kjksa&yk[kksa MkWyj dk ^lkbfuax ,ekamV* 

nsdj mlds fy, ^ekdsZfVax* “kq: dj nh tkrh gS] ogk¡ 

fdrkcksa ds lanHkZ esa ^pfj=&fuekZ.k* dh ckr djuk Hkh 

“kk;n gkL;kLin gh ekuk tkrk gksxkA ogk¡ rks fdrkcsa 

[kjhnh tkrh gSa ^LVsVl flacy* ds rkSj ijA eg¡xh vkSj 

pfpZr fdrkcsa [kjhfn, vkSj mUgsa dherh pht+ks a ls vVs 

iM+s vius Mªkbax :e ds “kksdsl esa ltk yhft,A lth 

jgsaxh os ogk¡] dHkh Hkh u i<+s tkus dks vfHk”kIr!! 

Ekxj  ,sls ;qx esa Hkh lPps lkfgR;dkjksa us cht fc[ksjuk 

can ugha dj fn;k gSA tkurs gSa os fd tgk¡ Hkh moZj 

Hkwfe gksxh] ;s cht ogk¡ vadqfjr gksaxs gh] ekuork dh 

Qly ogk¡ ygygk,xh ghA blhfy, lPps lkfgR;dkjksa 

dh dye vkt Hkh Fke ugha xbZ gSA og Fke ldrh gh 

ughaA lekt ds lp dks og vkt Hkh c;ku dj jgh gSA 

lekt dks fn”kk nsus ds vius ladYi ij og vkt Hkh 

dk;e gSA ckt+kj dh ek;koh Nyukvksa ds ne ij 

brjkrh ?kwe jgh j¡xh&iqrh dyeksa ds chp Hkh og viuh 

iwjh lkfÙodrk dks fy, vkt Hkh vVy&vfMx [kM+h gSA 

lkjs izyksHkuksa ls eqDr! cs[kkSQ! ml rd igq¡fp, rks 

lghA ekuork dk mTToy Hkfo’; ogha lqjf{kr feysxkA 
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Abstract                                                           

Swami Vivekananda like Hegel, T.H.Green and Bosanquet, did not propound any systematic 

theory of the State. This paper makes an attempt to cull out his views on the Indian state by 

arranging, systematising and developing his ideas on the said subject, as found in his 

lectures and writings. According to Swami Vivekananda, a state is composed of individuals, 

and in order to make the state worthy, virtues should be cultivated by individuals. Without 

virtuous individuals, it is futile to expect the state being great and prosperous. Swami 

Vivekananda wanted to unite the people of India and restore the pristine glory of the nation. 

His idea of the state is a logical corollary to his idea of Vedanta. Being member of a society, 

a man treads the path of spiritual discipline and the society in turn must create conditions 

conducive to his spiritual development and maximise opportunities for the exercise of the 

moral virtues. Among various instruments which society uses to serve its purpose, the state is 

perhaps the most important and most powerful. The state with the help of the society alone 

can foster and promote the common economic, intellectual and spiritual interests of the 

people. Hence, the state is a means to an end. Thus appreciating Swami Vivekananda’s 

conception of the state is very significant for understanding the notion of national 

development through societal transformation. The present paper makes an attempt look at the 

ideals of the state through the lens of Swami Vivekananda.  

KEYWORDS: Indian state, National development, Virtuous, Societal transformation.  

Introduction 

Year 2013 is being celebrated in India in 

particular and the world in general as the 

150th Birth Anniversary of Swami 

Vivekananda-the prophet of human 

emancipation. Over a century ago and long 

before communication technology and 

capitalism promoted the idea of a global 

economy; India offered the world a truly 
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global vision in Swami Vivekananda. He 

declared that man's quest for peace would 

remain incomplete so long as the West 

failed to acknowledge the spiritual and 

cultural advances made by India and blend 

these thoughts with the ideas of modernity 

and progress. Likewise, he advised his 

countrymen to pay attention to national 

integration, cut through societal hierarchies, 

abandon meaningless rituals, pursue a path 

of modernization alongside spiritual 

development, and bind all citizens to the 

task of rebuilding Indian State as a world 

leader. 

Like Hegel, T.H.Green and Bosanquet, 

Swami Vivekananda did not propound any 

systematic theory of the State but his 

insights on state are worth examination. The 

author attempts to cull out his views on the 

Indian state by arranging, systematising and 

developing his ideas on the said subject, as 

found scattered in his lectures and writings. 

According to Swami Vivekananda, a state is 

composed of individuals, and in order to 

make the state worthy, virtues should be 

cultivated by individuals. Without virtuous 

individuals, it is futile to expect the state 

being great and prosperous. Swami 

Vivekananda wanted to unite the people of 

India and restore the pristine glory of the 

nation. His views on the state are a logical 

corollary to his principles of Vedanta. The 

state with the help of the society alone can 

foster and promote the common economic, 

intellectual and spiritual interests of the 

people. Hence the state is a means to an end. 

Thus Swami Vivekananda’s conception of 

the state is very significant for 

understanding the notion of national 

development through societal 

transformation. 

Swami Vivekananda had a profound effect 

on the idea and crusade of nation building in 

India. In many ways Swami Vivekananda’s 

teachings have given and continue to give 

directions to those who want to be actively 

engaged with India and more importantly 

with its people.  Along with Mahatma 

Gandhi and Babasaheb B.R.Ambedkar, 

Swami Vivekananda remains one of the 

most important political philosophers and 

thought leader of the country. His practical 

views on society, religion, economics and 

politics have actually shaped India as we see 

it today. 

 Swami Vivekananda spoke of employing 

non-violence as a method against enemies, 

preceding Gandhi’s idea of Hind Swaraj. As 

the leading authority on Gandhi today 

Anthony Parel says, Gandhi was deeply 

influenced by Vivekananda specially on 

argument that ‘the political means are as 

important as the political ends’ which 

Gandhi was to advocate effectively ten years 

after Swami Vivekananda first propounded 

it. In his initial days of public activities in 
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India, Gandhiji even went to meet Swami 

Vivekananda, but since the Swami was very 

ill, he could not meet him and came back 

disappointed. Gandhiji realized that Swami 

Vivekananda did not endorse his views 

about an ideal Indian village completely or 

his ideas about complete opposition of the 

East and West as he made out in Hind 

Swaraj. Swami Vivekananda spoke about a 

synthesis of the best of both worlds and was 

clearly conscious that technology of the 

West may indeed benefit the poor of India 

and for that he was very keen unlike Gandhi 

who rejected the idea initially but accepted 

the same grudgingly later on. 

Swami Vivekananda preceded Ambedkar in 

being vocal about caste discrimination and 

was prescient about its remedies as well as 

the pitfalls which may arise for those who 

want to remedy it. His discussion on caste 

discrimination predate Ambedkar’s on the 

same issue and their views are almost the 

same, with the crucial difference that Swam 

Vivekananda wanted to make the change 

from within and Ambedkar wanted to make 

the changes by rejecting the system entirely. 

 Vivekananda travelled extensively in the 

USA and his travels and experiences there 

changed his views of India and the world 

deeply impacted the world’s vision of India. 

He also travelled very extensively all over 

the world, from France, Britain, Japan, 

China and Canada amongst various places, 

and this sharpened his perception about 

India and the Hindu religion. He undertook 

an extensive travel all over India as a 

Parivarajaka before he embarked on his 

tours to the west as an ordinary itinerant 

monk as well as a famous religious prophet. 

He also had a vast reading of both 

contemporary social and political thought as 

well as of Hindu scriptures in Sanskrit and 

was considered in his time to be a prodigy. 

Being the chosen disciple of the greatest 

Hindu mystic of his age Sri Ramakrishna 

Paramhansa, he blended both the new and 

the ancient with effortless ease. 

Swami Vivekananda after completing his 

tour of India was asked to participate at the 

World’s Parliament of Religions in Chicago 

in year 1893. Swami Vivekananda felt that 

this might give him an opportunity to do 

something for his country, so he agreed to 

go. A majestic figure of commanding 

presence, vast learning and deep insight, 

Swami Vivekananda was barely 30 years 

old when he created a stir at the World’s 

Parliament of Religions in Chicago. While 

other delegates spoke of their own faiths and 

creeds, Swami Vivekananda spoke of the 

God of all, the source and essence of every 

faith. His call for religious harmony and 

acceptance of all religions endeared him in 

every eye. When the Parliament was over, 

he went on a lecture tour in the Midwest and 

the East coast of the United States. People 
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came in large numbers to hear him speak 

wherever he went, particularly intellectuals, 

thus fulfilling his Master’s prediction that he 

would someday become a ‘world teacher’. 

Swami Vivekananda’s tour of the United 

States also had a revitalizing effect on India. 

Previously, those who had gone to the West 

from India were full of apologies for the 

state of their country, he was not. He always 

spoke about his country with pride and 

respect. Thus, his work in the West instilled 

self-respect and self-confidence in the 

Indian psyche and helped India in its search 

for identity. It also helped to overcome 

deep-rooted prejudices about India in 

Westerners’ minds. 

Swami Vivekananda’s views on Social, 

Economic and Political state of India. 

Vivekananda is a radical traditionalist. His 

version of religious philosophy was also 

marked with a very specific political outlook 

which arose from his concern about the 

people of his country. His vision is still 

relevant and broadly and startlingly still 

applicable in India today. However, he 

remained scrupulously ‘apolitical’ 

throughout his life in that he  never took 

strong ‘political’ stands against the 

Government of that time since he realized 

that his intention to spread mass awareness 

would not be possible if the British became 

a hindrance to the same. One may add with 

caution that he might have thought it fit to 

strengthen the down trodden, oppressed and 

impoverished masses by invoking in them 

their spiritual strength and revoking their 

faith in their inherent divinity instead of 

putting a weak fight with the British- rulers 

of the times. 

In relation to the question of religion, 

Swami Vivekananda was clearly pro-

religion and was of the view that the ill 

effects of religion was not due to religion 

per se, but the politics behind religion. He 

highlighted the dilemma of the intermixing 

of religion and politics and the pitfalls that 

arise as a result. He was of the specific view 

that religion ‘is neither talk nor theory nor 

intellectual consent’. However presciently 

he was extremely specific and clear that 

religion in India is integral and possibly the 

key element to public life and even if one 

may explain politics one will have to do it 

through religion. Today our political class 

has learnt this insight and uses it to serve its 

skewed interests. 

Vivekananda believed that the conception of 

caste was present in every society of the 

world; however in India it was the 

responsibility of those at the top of the 

pyramid in India, namely the Brahmins to 

raise those who are lower than them. He 

believed the caste system to be one of the 

greatest social systems possible. In fact 

Vivekananda was of the view that the 

institution of caste was the most effective 
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resistance which allowed India to defend it 

against invaders and its central objective 

should be to raise the lower classes to higher 

class to Brahmin hood. Vivekananda was 

extremely perceptive of the problems of the 

“untouchable community “in India. He is the 

originator of the word “Dalit”, a word to be 

used for the pariahs, since it is a direct 

translation from the word “suppressed” to 

describe the situation of the “pariahs” of his 

time.  

Vivekananda said that India needs to learn 

from the west but he was worried that 

westernization should not sweep everything 

that is worthy and good in India. Gandhi 

himself realized that though Vivekananda 

looked to the past for inspiration he did not 

want to replicate the past .In that way he 

could be seen as the “middle path” between 

Gandhi and Ambedkar, and therefore 

reflective of the true Indian mean in society. 

Swami Vivekananda was very clear that the 

greatest challenge in India was to assimilate 

all the constituents of India. He was also 

clear that attempts to use force to impose a 

common culture would fail as would 

attempts to impose a common language 

however laudable an objective it may be. 

His perception of monotheism as indeed of 

absolutism remains extremely perceptive. 

Swami Vivekananda says “Monotheism like 

absolute monarchy is quick in executing 

orders, and a great centralization of force, 

but it grows no farther, and its worst feature 

is its cruelty and persecution. All nations 

coming within its influence perish very soon 

after a flaring up of a few years.”  He talks 

about democracy and self rule but he was 

sceptical of the rule of the majority.  

Vivekananda and the Ideals of the Indian 

state 

The question here is what sort of an Indian 

state would Swami Vivekananda have 

envisaged? It is not easy to answer since 

Swami Vivekananda deliberately distanced 

him and his organisation from politics yet 

we can state some of the broad outlines that 

he would have looked forward to. So for the 

sake of considerations, one may examine the 

following observations: 

 Vivekananda would have wanted a 

more equal society in India, both in 

economic as well as in social terms, 

which is clearly apparent from his 

writings. He was not against 

inequality per se as he believed it 

was the nature of things. But he was 

against giving “privileges”. 

 Vivekananda did not want a state 

under a planned economy. He was 

clearly of the view that the duty of a 

Grihastha (Householder) was to 

create and distribute wealth. He 

perhaps would have focused the 

constitution on the Grihastha and the 
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family and put on them the onus of 

creating and distributing wealth in 

the society. He perhaps wanted the 

rich to be more integrated in the 

development of the society.  

 He wanted a strong independent 

Indian state, a state which would use 

its mechanism to help the poor. He 

always said that he would not be 

against modern technology if it was 

for the benefit of the poor. This was 

very unlike Mahatma Gandhi’s stand 

on modern technology and 

civilization in his famous work 

“Hind Swaraj”. 

 Vivekananda preferred a country 

which recognized the importance of 

religion to the society but which 

would be based on the eternal of 

Hindu religion “Ekam Sadvipra 

Bahuda Vadanti”, i.e. there is one 

truth and the wise call it by many 

names which …in other words 

implied genuine and deep tolerance 

for all methods of worship. 

 Vivekananda definitely wanted a 

country in which caste which is 

attached with privilege did not exist. 

However he would have been against 

war in the name of caste 

consciousness and the annihilation of 

caste. Therefore he saw the solution 

to India’s problems not in the 

abolition of caste per se but in the 

ending of privileges and by 

attempting to raise everyone to 

Brahminhood and not by bringing 

any one down. 

 Vivekananda was always a 

proponent of individual liberty and 

freedom based on the principles of - 

Indian tradition. 

 He was also a democrat and was 

clearly against the rule of kings. He 

was also quite sceptical of the rule of 

majority and he clearly opined that 

the danger of parliamentary 

democracy was that it becomes 

hostage to vested interests. 

 Of all forms of Government-

Monarchy, Aristocracy, Oligarchy, 

Democracy etc. Swami Vivekananda 

favoured democracy. He regarded 

self-government best for any 

country. But his conception of the 

form of government is the one that 

would give ample opportunities for 

the moral, mental and material 

development to its citizens. 

 Swamiji wanted a strong resurgent 

India. He dreamt of an India which 

would enjoy its rightful place in the 

world. However, he would have 

wanted a resurgent spiritual India 

which has not forgotten its culture 

and wisdom. 

 Vivekananda was a great nationalist. 

He worked to propound the 
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foundations of a spiritual theory of 

nationalism which was later 

advocated by Bipin Chandra Pal and 

Aurobindo Gosh. According to Dr. 

Majumdar, the  ideal of nationalism 

preached by Swami Vivekananda 

was based on the four solid rocks: 

(i) Awakening of the masses 

who form the basis of the 

nation 

(ii) Development of physical and 

moral strength 

(iii) Unity based on common 

spiritual ideas 

(iv) Consciousness of, and pride 

in, the ancient glory and 

greatness of India.  

Significance of inculcating values in 

future leaders 

Some great personaltes like Mahatma 

Gandhi, Subhash Chander Bose, Sri 

Aurobindo and Swami Rama Tirtha got 

immensely influenced by his revolutionary 

ideas and hs mission of transforming India 

into a resurgent state. All these great leaders 

inculcated values of leadership among the 

young minds of their times. In these dismal 

and dark days when we see the erosion of 

spiritual and moral values in our society 

which has added to the gloom, especially 

among the younger generation Swami 

Vivekananda ideas could illumine the path 

for a bright future.  

Everything begins with the initiative of an 

individual. The forces for good and evil are 

propelled by the thoughts, attitudes, and 

actions of individuals. What happens to our 

values, and therefore to the quality of our 

civilisations in the future, will be shaped 

by conceptions of individuals that are born 

of inspiration and the rest will learn from 

them. The very essence of leadership, 

showing the way, derives from more than 

usual openness to inspiration. At this point it 

is pertinent to talk about the concept of 

‘servant-leader’ enunciated by Swami 

Vivekananda. The servant-leader is servant 

first. It begins with the natural feeling that 

one wants to serve first. Then conscious 

choice brings one to aspire to lead. That 

person is sharply different from one who is 

leader first, perhaps because of the need to 

assuage an unusual power drive or to 

acquire material possessions. For such, it 

will be a later choice to serve – after 

leadership is established. “Everyone can 

play the role of a master but it is very 

difficult to be a servant,” said Swami 

Vivekananda.  

     He was known as a “cyclonic monk” 

who after thirty-nine years of life left a 

legacy of unflinching service and institution-

building. Dedicating himself to his master, 

Vivekananda founded Ramakrishna 

Mission, which is still growing strong and 

serving the society world wide nearly 
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hundred years after his death as a testimony 

to his sound leadership built on strong 

values.  

“One must be servant of servants and must 

accommodate a thousand,” said 

Vivekananda about the qualities of servant 

leadership. He talked of the three attributes 

of a servant leadership: purity of purpose, 

perseverance of effort, and a passion for 

service. Swami Vivekananda said, “He only 

lives who lives for others. The rest are more 

dead than alive.” In this way, through the 

concept of ‘servant-leader’, Vivekananda 

highlighted the value of character-building 

amongst future leaders in future leaders. 

More than apparent degeneration in the 

present day Indian Society on almost all 

major fronts is a clear and gross departure of 

Country’s popular and ruling class from 

ideals Swami Vivekananda stood for and 

preached. 

The Continuing Legacy of Swami 

Vivekananda 

These two living legends of India whom 

today’s youth adore APJ Abdul Kalam and 

Anna Hazare accept deep influence of 

Swami Vivekananda’s thoughts and ideas on 

their vision. When closely observed, they do 

have intimate connections to the philosophy 

and ideology of Swami Vivekananda. The 

education policy makers of our country have 

also been acknowledging that they have 

been drawing quite liberally from Swami 

Vivekanada’s revolutionary ideas of 

education. The man-centric development 

policy initiatives of UNESCO could also be 

attributed to Swami Vivekananda. 

Disillusioned, disgruntled and disenchanted 

with the current value-crises in our 

disoriented state, the youth of today could 

well look up to Swami Vivekananda and his 

advocacies for value-orientation, character 

building and spiritual regeneration. 

He has come to signify Indian society’s 

attitude to the ideas of caste and 

untouchability. Vivekananda’s call for 

awakening the Sudra and establishing Sudra 

rule along with the duty of the so called 

upper castes to help uplift the Sudra is 

almost the logical basis on which the present 

reservation system is argued and predicated. 

Vivekananda’s call for protection and 

promotion of untouchables and his actually 

calling them “suppressed” (translated into  

Hindi word Dalit) instead of the various 

names that they were known as before is 

now part of Indian lexicon. His clear 

statement of the need to bring in the heart of 

Buddhism into the Brahminic religion so as 

to have equity in society predates and is in 

some ways the precursor to Ambedkar 

embracing Buddhism by opting out of 

Hinduism. His statement of “Ekam Satvipra 

Bahuda Vadanti” is almost the boilerplate 
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formula of all arguments asking for religious 

toleration whether in the political space or in 

the judicial arena. Vivekananda remains the 

inspiration for the welfare state in India. 

His ideas as to who is a Hindu, and what is a 

Hindu’s political and social obligations are 

now accepted interpretations as to how a 

Hindu views himself. The Hindu today 

views the conception of caste, idol worship, 

service as a part of religious and charitable 

obligation, and the unity within all the 

various strains and interpretations of 

Hinduism, through the lens of Vivekananda. 

The oft-repeated assertion of the Hindu 

never conquering anyone by force comes 

inspired and straight out of the famous 

Chicago Speech of Swami Vivekananda at 

the World Parliament of Religions.  His 

critique of conversion from Hinduism to 

other religions is now echoed every day, as 

does his argument that religion cannot be 

given on an empty stomach and therefore it 

is important for Hindus to ensure that the 

need of the deprived is met. The modern 

Hindu, the political Hindu and the religious 

Hindu arises out of Swami Vivekananda. He 

provides the arguments for both-those who 

advocate religion as inseparable from 

politics and those who advocate the state to 

stay away from affairs of religion. If there 

could be any ideology of Swami 

Vivekananda, it can be said to be 

encapsulated by oft-quoted following 

excerpt which still haunts us today: 

“O India! With this mere echoing of others, 

with this base imitation of others, with this 

dependence on others this slavish weakness, 

this vile detestable cruelty — wouldst thou, 

with these provisions only, scale the highest 

pinnacle of civilisation and greatness? 

Wouldst thou attain, by means of thy 

disgraceful cowardice, that freedom 

deserved only by the brave and the heroic? 

O India! Forget not that the ideal of thy 

womanhood is Sita, Savitri, Damayanti; 

forget not that the God thou worshippest is 

the great Ascetic of ascetics, the all-

renouncing Shankara, the Lord of Umâ; 

forget not that thy marriage, thy wealth, thy 

life are not for sense-pleasure, are not for 

thy individual personal happiness; forget 

not that thou art born as a sacrifice to the 

Mother’s altar; forget not that thy social 

order is but the reflex of the Infinite 

Universal Motherhood; forget not that the 

lower classes, the ignorant, the poor, the 

illiterate, the cobbler, the sweeper, are thy 

flesh and blood, thy brothers. 

Thou brave one, be bold, take courage, be 

proud that thou art an Indian, and proudly 

proclaim, “I am an Indian, every Indian is 

my brother.” Say, “The ignorant Indian, the 

poor and destitute Indian, the Brahmin 

Indian, the Pariah Indian, is my brother.” 

Thou, too, clad with but a rag round thy 
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loins proudly proclaim at the top of thy 

voice: “The Indian is my brother, the Indian 

is my life, India’s gods and goddesses are 

my God. India’s society is the cradle of my 

infancy, the pleasure- garden of my youth, 

the sacred heaven, the Varanasi of my old 

age.” Say, brother: “The soil of India is my 

highest heaven, the good of India is my 

good,” and repeat and pray day and night, 

“O Thou Lord of Gauri, O Thou Mother of 

the Universe, vouchsafe manliness unto me! 

O Thou Mother of Strength, take away my 

weakness, take away my unmanliness, and 

make me a Man!”  

Analysis of Swami Vivekananda’s 

Philosophy  

The philosophy of Swami Vivekananda has 

been criticised on certain grounds which are 

enumerated as follows:- 

1. One could say that there is a lack of 

adequate empirical substantiation in 

the ideas of Vivekananda. The 

empirical political scientist of the 

west will not find in Vivekananda 

Aristotle’s systematic treatment of 

the various forms of government. 

2. Vivekananda’s writings are not 

marked by logical precision. There is 

an endless play with words, ‘Hindu 

unity’, ‘Indian Nationalism’, 

‘Ignorance’ etc. 

While he criticises the West for materialism 

and the East for orthodoxy and advocated 

the synthesis of the two for betterment of 

humanity, it would have been better if he 

had given a clear cut programme of social 

and political regeneration.  

Conclusion 

Swami Vivekananda was not a social 

scientist or a lawyer. He was a saint and like 

Mazzini, a prophet of inspired nationalism. 

He had a remarkable penetration both into 

the Vedantic scriptures and European 

philosophy. He made an effective synthesis 

of Hindu spirituality and Western 

technology. His chief merit lay in building a 

philosophy on the basis of the Eastern and 

the Western political idealism. He wanted to 

preserve the past of India by reconstructing 

it and it was in him that the Hindu 

renaissance reached a fuller, more self-

conscious and adolescent stage. 

Vivekananda was of the opinion that India 

should be saved by the Indians themselves. 

The new element in this concept was his 

refusal to stick to his original position, viz., 

that India will follow its path of 

development in isolation from the rest of the 

world, exclusively by way of rediscovery of 

its ancient glory and spiritual heritage of 

ancient India. He remarked, “My idea as to 

the key-note of our national downfall is that 

we do not mix with other nations—that is the 

one and sole cause. We never had the 
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opportunity to compare notes. We were 

Kupa-Mandukas (frogs in a well).”   

Vivekananda remains the single most 

important ideologue of the idea of India as 

we know it and as it exists today. Swami 

Vivekananda recognizes that neither can 

Indians become Europeans nor should they 

want to become that under any 

circumstances and neither can they or 

should they want to go back home to the 

past unconditionally. He advocates a path 

combining the best of both Indian and 

Western, a path based on the single most 

important criteria that every idea must be 

tested, a path which does not reject Indian 

heritage as Ambedkar does nor glorify it as 

the Mahatma does, but a path based on 

equity, justice, fraternity but always based 

on the needs and objects of the unique 

civilization of India.  

Vivekananda’s influence on the 20th century 

thinking of India, especially during the early 

years of this century was very deep and 

wide-spread. His Vedanctic approach to the 

question of supremacy of soul over body or 

of the spiritual world over the material 

world; his teachings on the equality of all 

men and women, of all nations; his high 

evaluation of the spiritual treasure we have 

inherited from ancient India; his search for 

the Indian line of spiritual, social and 

political development; his thought about the 

synthesis of the East and the West in Indian 

society; his views on untouchability and on 

many other points were reflected and further 

developed in the works of outstanding 

thinkers, social and political leaders of the 

country. Swami Vivekananda’s outstanding 

message to every man and all mankind is 

aptly crystallized in his clarion call couched 

in these profound words: 

“Arise, awake, and stop not till the goal is 

reached.” 

Vivekananda’s utterances and writings are 

available to us now in eight fascinating 

volumes of lecture and dialogue, letter and 

story, essay and exposition, poem and hymn. 

His presence is unmistakably felt in the 

aspirations and achievements of awakened 

India. We of today are heirs to the 

Vivekananda legacy. For years to come, he 

will be revered as a great patriot, prophet 

and philosopher. 
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Abstract:   

 Essential human values in life and education are becoming rare pursuits in the race of 

material affluence and consumerist culture today. This paper attempts to highlight the main 

points of Swami Vivekananda’s philosophy of man-making education in contemporary 

perspective. Taking clue from the path-breaking ideas of Swami Vivekananda, the paper 

delineates essential steps of man making education and discusses some practical problems in 

implementation of such an education. The paper asserts the urgency of such an attempt in the 

system of education at all levels for the better future of man in the wake of present global 

crisis of character in all spheres of human endeavors. He cautions against any half hearted 

and emotionally charged attempts in education for this purpose and brings out in conclusion, 

how a nucleus of sincere and dedicated workers in the field of education inspired by the ideas 

of Swamiji can bring about lasting and radical changes along the desired lines in all aspects 

of education.   

Introduction: 

 In his pursuit to conquer nature, man has 

learnt to manipulate technology to exploit 

natural resources at an unprecedented scale 

primarily aimed at enhancing human 

happiness. But the measures seem to have 

delivered counterproductive yields in return. 

Oliver Goldsmith rightly questions this 

mindset, ‘If wealth increases and men 

decay, what is the point in it?’ Man’s 

spiritual explorations, philosophical quest 

and creative expressions have given way to 

the pursuits of material exuberance. While 

the ever expanding knowledge base and 

dazzling technological marvels keep man 

over occupied, the degeneration of values 

has started manifesting itself in the deviant 

ways of the world.  It is education where the 

values should be the where with all, but the 

ground reality paints a contrary picture. The 

education that our children receive today 
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seems to be lost in the wilderness of 

information explosion unwisely aimed at 

accumulation of wealth only. Inward 

nurturing is brazenly neglected and outward 

beautification is blatantly cherished.  

 J . Krishnamurti rightly articulated the 

desirable imperative, ‘Education is 

intimately related to the present world 

crisis, and the educator who sees the causes 

of this universal chaos should ask himself 

how to awaken intelligence in the student, 

thus helping the coming generation not to 

bring about further conflict and disaster’
1
. 

He further adds, ‘Right education is to help 

one find out for oneself what one really, with 

all one’s heart, loves to do right throughout 

one’s life’.
2
 

Swami Vivekananda and the Future of 

Mankind:  

 Swami Vivekananda envisaged an 

education, which makes man worthy and 

capable of manifesting divinity in its full 

measure. His clarion call was ‘We must have 

life building, man-making, character making 

assimilation of ideas. We want that 

education by which character is formed, 

strength of mind is increased, the intellect is 

expanded, and by which one can stand on 

one’s own feet’
3
.   He further declared in no 

uncertain terms that the salvation of the race 

and for that matter the nation is possible 

only with man-making education, ‘A 

hundred thousand men and women, fired 

with the zeal of holiness, fortified with 

eternal faith in the Lord, and nerved to 

lion’s courage by their sympathy  for the 

poor and the fallen and the downtrodden, 

will go over the length and breadth of the 

land, preaching the gospel of salvation, the 

gospel of help, the gospel of social raising 

up- the gospel of equality’. 
4
   This zeal of 

holiness and the lion’s courage come only 

with such an education, which essentially 

starts with spiritual growth or the journey 

towards self-knowledge.  Swami 

Vivekananda says, ‘The ideal of all 

education, all training, should be this man 

making. But, instead of that we are always 

trying to polish up the outside. What use in 

polishing up the outside when there is no 

inside.’  Nurturing, shaping and polishing of 

this inside and helping it manifest properly 

is what man making education of Swamiji is 

all about. This education ensures man’s 

organic growth from within outside and not 

as an attempt to keep on adjusting from 

outside-in (which, more often than not, shuts 

the inner man in a chamber of obscurity and 

forgetfulness.) 

The volume, scale, spectrum and frequency 

of numerous scams, more rampant than ever 

before, point in no uncertain terms that the 

present education system is vitiating young 

minds more menacingly than strengthening 

their moral-ingrain. It is bizarre but true that 
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the more one gets educated in the present 

system of education, the wilier one becomes 

in worthy affairs and learns near perfect 

ways of drifting from ones true-path. One 

can put it in a better way that the present 

system of education turns innocent children 

into future wealth creators and grooms them 

into individuals who have hardly any regard 

for values. It is more than evident that the 

rising corruption and increasing crime-rates 

and institutional malpractices indicate rather 

too boldly that such acts are perpetrated 

more by educated delinquents rather than by 

their illiterate counterparts. This is the result 

of a machine making education, which 

completely ignores the man-making aspect 

and infuses man with selfish propensities 

leading to narrowness of thoughts and 

action; thereby presenting unending 

conflicts and confusions for human beings.  

The future of human race seems to be mired 

in unending controversies and untold 

miseries with this machine-making, target-

driven education. The shrinking of 

individuals and societies resulting from this 

narrowed vision of education can surely lead 

to a big crunch if not a big bang of nonsense 

existence with so called material prosperity.  

Education:  East & West-Past, Present and 

Future:  

The great synthesist he was, Swami 

Vivekananda advocated a diamond like 

shining purity of human nature by the 

combination of the best of the east and the 

west in education and life. He asserted the 

strong foundation of spirituality for the man-

making education and spread of scientific-

technical knowledge of the highest kind for 

the balanced human and material progress. 

In the east in Education, as Swamiji 

asserted, there has been extreme focus on 

self-knowledge leading to enlightenment for 

a few, who led the society towards 

righteousness by their life and message, 

whereas in the west, there has been an 

exclusive focus on external permutations 

and combinations to add up to the material 

wealth of mankind, giving a comfortable 

way of living to the maximum number of 

people. In the past, as life was relatively 

simple, there was no significant conflict in 

the two ways; rather these two were seen as 

complementing each other in beautiful 

ways. But, with increasing complexities of 

life and livelihood, man finds himself at 

crossroads today. Moreover, the exclusive 

emphasis on education for earning a 

livelihood worldwide has given rise to a 

situation, which Swamiji calls the polishing 

up of the outside where there is no inside. 
5
   

Hence, with increasing expertise in handling 

the external problems, no significant 

milestone is being achieved in making man 

happier. This is because the man- making 

aspect of education has been left 

unaddressed in present educational 

superstructure. If we want some radical 
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revolution aimed at delivering true human 

happiness in near future, there is no better 

way but to adopt the man-making education 

of Swamiji.   

Man-Making Education: Its Concept and 

Modes:  

 Man- making education of Swami 

Vivekananda is basically the initiation of 

human individual into the path of self-

knowledge, which the Vedanta declares as 

the expression of Sat- Chitta-Ananda 

(Truthfulness, Consciousness and Bliss) in 

all modes of existence.  

 As beautifully put by Swami 

Ranganthanandaji, ‘Man-making education 

aims at and eventually results into two kinds 

of efficiency-productive efficiency and 

character efficiency simultaneously. Good 

workers, strong workers, efficient farmers, 

industrial workers, administrators, 

professional people, everyone must be 

efficient to discharge one’s responsibilities 

to society’.
6
 That is productive efficiency 

through education. The second aspect 

answers what has happened to the human 

being after attaining this productive 

efficiency. If s/he has been a good worker, 

but has become a broken person after years 

of productive efficiency, then work has done 

no good to the worker.’ The inner life of the 

individual has been as impoverished as it 

was before attaining productive efficiency. 

So, in fact, there has been no inward 

personal efficiency in enhancing the so 

called happiness index for man. 

The mode of this education is, briefly stated, 

concentration on the divinity of man and 

proper mentoring for a journey to greatness, 

from perfection to greater perfection, from 

strength to strength. As Mesiti (2001) puts 

it, ‘The greatest need of both our generation 

and the future generation is that of 

mentoring, which truly is embarking on a 

journey to greatness’. 
7
  

The Essence and Role of Man Making 

Education:  

The essence of man making education 

consists in providing man the impetus and 

influence to excel its own human limitations 

and have a self guided confident journey 

from perfection to perfection. The focus 

should be on realizing the effective 

combination of character efficiency with 

work efficiency or productive efficiency. 

The true role of man making education is, 

thus, in ensuring that as one  learns to work 

and learn to bring prosperity and blessings 

to the society by honest, efficient and co-

operative contribution in whatever field one 

is working, ones inner life also becomes 

qualitatively richer, full of joy, full of peace, 

full of love and genuine concern for 

humanity. As Gandhiji(1938) also points 

out, character building should have first 
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place in any education worth its name for 

the real emancipation and progress of man. 
8
    

The Urgency of Implementation:   

Today, the world seems so focused on 

material affluence and sensuous gratification 

of myriad manifestations and guises. The 

hallmark of successful education and 

training is measured by the pay-package one 

is offered in campus placements. The only 

pre-occupation of man today is wealth 

generation and self perpetuation with 

external refinement and enjoyment to the 

maximum extent possible. But, in this mad 

search for outer stamina, the inner person, 

the so called ‘purusha’ is neglected to the 

extent that it is rendered almost non-

existent. To quote Vinoba(1976), ‘ The 

queer teaching methods of today break up 

the unity of life into two fragments.  A 

person spends the whole of his first fifteen 

or twenty years in getting an education and 

the ordinary cares of life are kept at a 

distance; after that he throws away his 

education with his school bag and the rest of 

the days are given entirely to living 

(livelihood). 
9
   There is no emphasis on 

realizing one’s true nature and helping it 

manifest in day to day living. This very 

neglect of inner man causes the severe 

imbalance and creates problems of all sorts. 

Much of our so called education today only 

helps us to forget the inmost divinity in us 

and instead of bringing out this concealed 

touchstone does everything to wrap it 

further in tighter and denser straps (Pandey, 

2007). 
10

   Hence, the work of awakening the 

human divinity and pure intelligence by 

realizing the true nature and native genius of 

man through man-making, character 

building education is one of the most urgent 

tasks before the world at present. Our Indian 

tradition talks of Purushartha- Chatushtaya 

(Artha, Kama, Dharma and Mokhsha) which 

represents the fourfold aim of perfect human 

life. But the skewed modern mindset seems 

to have clipped Purusharthas to Purushartha 

Dvya (Kama and Artha) only manifesting 

the entire disorientation in our value-system 

and total disregard of inculcation of values 

in our education. Dharma which was central 

to the set of values seem to have made an 

unceremonious exit and that explains why 

the world today has no regard for moral 

concerns and moral education is not integral 

to our education system.   

The Perseverance and Patience in Attempt:  

The attempt to nurture man from within has 

been a persistent endeavour of mankind 

from time immemorial in one way or the 

other, but the crux of the problem is lack of 

persistence, zeal and patience in such a 

difficult terrain. Swami Vivekananda 

beautifully points to this aspect when he 

says, ‘There is only one method by which to 

attain knowledge, that which is called 

concentration; the very essence of education 
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is concentration of the mind, which needs to 

be developed with perseverance and 

patience. 

What is needed is that we must show the 

right path to our young minds through 

proper training in outer and inner learning, 

the so called para and apara vidya without 

letting them get lost in the jungle of 

information-superhighways. For this we 

need a class of teachers who are patient 

enough with generosity of understanding 

and purity of mind to educe values along 

with the efficiency needed for a rewarding 

life on this lovely planet. When our day to 

day life and efforts will be guided by true 

spirit of excellence nay, character excellence 

(to quote Swami Ranganathananda) , values 

will come flooding  from all sides and we 

will be able to declare through our education 

the great truth revealed in Upanishads- ‘Aa 

no bhadrah kratavo yantu vishwatah’- Let 

noble thoughts come to us from every side- 

(Rigveda,p.1-89-I.)   

The Beatitude and Benediction of Man 

Making Education:  

The beauty of it cannot be expressed in 

words as it is asserted in the Upanishads 

‘Shivo Bhutav Shivam Yajeta’. In the very 

attempt of receiving and imparting man-

making education, one feels the satisfaction, 

beatitude, and benediction of serving God in 

Man. In fact, as also asserted by Sri 

Aurobindo, in the growth into a divine life, 

which is the aim of man-making education, 

the Spirit must be our first pre-occupation; 

even if all our actions are scrupulously 

regulated by education or law or social or 

political machinery, what will be achieved is 

a regulated pattern of minds, a fabricated 

pattern of lives, a cultivated pattern of 

conduct; but a conformity of this kind 

cannot change, cannot recreate the man 

within. 
11

 

Hence, there is a need for urgency and focus 

of such a mission in manifesting truth, 

beauty and goodness in all aspects of our 

daily living through man-making education. 

A Cautionary Note:  

A cautionary note needs to be sounded in 

this regard that the process of value 

education will not yield immediate results 

on the line of input-output model of industry 

which characterize maximum emphasis on 

drawing measurable quantifiable results. 

Moreover, as Swamiji himself asserted time 

and again that compassion is one of the vital 

inputs in such an endeavour.           

Conclusion: 

Swami Vivekananda wanted education to 

help the progressive realization of spirit into 

matter and thus creating lion souls in each 

society, lions who have broken their own 

bonds, who have touched the Infinite, who 
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care neither for wealth nor power, nor fame, 

and these will be enough to shake the world 

out of its slumber,; thereby helping it to 

realize God in man. The goal is to manifest 

the divinity within, by controlling nature, 

external and internal. This shapes the 

character and infuses one with character 

efficiency along with the productive 

efficiency, which ensures individual as well 

as collective manifestation of the perfection 

of spiritual excellence. Then, we witness 

that all human values are the product of a 

sincere effort towards understanding the 

nature outside and the nature inside us. The 

former is done by external searches and 

regulations and the latter is made possible 

by understanding the complementarity as 

well as limitations of outer searches in 

painting a beautiful canvas of human life 

when we come to know that all life is one, 

all matter reverberates with one reality. 

Then our material scientist says-in unison 

with our Rishis, the scientists of the soul- 

Yata pinde tata brahmande *(whatever is in 

the macrocosm, the same is in the 

microcosm- a truth revealed by laws of 

science operating universally from smaller 

to the largest scales of manifestation). In 

words of the Gita, then the man experiences 

and declares- 

‘Ishwarah sarvabhutanam hrid deshe 

Arjuna tishthati 

Bhramayan sarvabhutani yantrarudhani 

mayaya’  (Gita.XVIII.61) 
12

 

  This great unifying declaration of the 

Vedanta is asserted by Swami Vivekananda 

when he emphasizes the ‘manifestation of 

perfection already in man’. Educated in this 

way ,one realizes/ finds the same cosmic 

energy pervading all manifest universe and 

the same kind of rules governing the 

behaviour of physical world at various 

levels. Then the values of equality, liberty, 

social and economic justice etc. get 

manifested and no bias of any kind remains 

in our lives.    
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ABSTRACT 

Swami Vivekananda believed that each person on this earth is divine and differ only in the 

degree to which the divinity is manifested. Through various objectives in life, our goal in life 

is to manifest the divinity hidden in every one of us. The manifestation of this ever pure, ever 

free, ever illuminated divine within us is the source of all values in inters- human relations. 

Honesty, trust, character strength, spirit of love and service manifests in how we live and 

grow. To what extent we project our divinity depends on our will to do so. Superior our 

values, the higher will be the manifestation of the divinity. This article is a study of Swami 

Vivekananda’s seminal ideas making an endeavour to clarify the meaning and philosophical 

significance of Practical Vedanta and Science of Values as expounded by Swami 

Vivekananda.  

 

 

Understanding Value       

The word ‘value’, in economics is used to 

mean the capacity of an object to satisfy a 

human need or desire (this is known as 

value in use), or money (value in 

exchange). It is the first meaning that is 

relevant here. However, Psychologists 

believe that man has a kind of hierarchy of 

needs which provide the motivation for his 

behavior. Clyde Kluckhon (1951) clarifies 

that values do not consist in desires but 

rather in the desirable, that is, what we not 

only want but feel that it is right and 

proper to want for ourselves and for others 

…(values are) abstract standards that 

transcend the impulses of the moment and 

ephemeral situations. 

Radhakamal Mukerjee(1950) holds that 

the psychological and social sciences 

dealing with values define them as mere 

preferences, as desirable goals, emotions 

and interests. The humanistic disciplines 
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on the other hand define them as 

functioning imperatives or ‘oughts’. 

The values belong to a community or a 

society; they have certain social norms or 

standards. We can say that values are 

higher normative needs of humanity which 

individuals experience as inner moral or 

aesthetic imperatives or goal seeking. They 

are intangible abstract concepts which 

have their ultimate source in certain aspect 

of reality and have no existence apart from 

the reality they represent. They are a 

driving force for the attainment of a higher 

state. 

According to Swami Ranganathananda “In 

the modern context religion can be referred 

to as dharma or the Science of values, 

which deals with the regulation of inter 

human relations in society, national and 

international and to human relations to 

outer nature, with a view of making human 

life happy, peaceful and fruitful. The word 

dharma, originally meaning ethical sense, 

and later applied to religion immediately 

brings to mind the human society. A social 

context is essential for the operation of 

dharma. Suppose you are alone in an 

island there is no need for dharma for you. 

Because where there are other people the 

problem arises how to establish happy and 

fruitful relations with others; that is the 

field of operation of dharma or the science 

of values. (Practical Vedanta and Science 

of Values by Swami Ranganathananda 

1996) The science of values according to 

Swami Ranganathananda is based on truth 

or tattvam, which one can question and 

verify and not on matam, or a belief 

system say of religion, consisting of a 

bundle of dogmas which cannot be 

questioned or verified. 

Swami Ranganathananda further says 

“Vedantic approach to human welfare, 

human development, human fulfillment is 

universal in scope. Vedanta formulated all 

aspirations and possible human urges into 

four categories which is referred to as 

Purusarthas-  ‘something that is sought, 

after by a human being. They are called- 

Dharma, Artha,  Kama and Moksa. In 

actual life Kama is the first i.e. the sensory 

satisfaction and the second is artha i.e. the 

wealth. The moment a child is born, it 

seeks sensory satisfaction including the 

basic needs such as food, clothing, shelter 

and also sex and social appreciation. But to 

satisfy Kama we need Artha or the wealth. 

If we consider the sensory satisfactions 

then Artha comes first followed by kama 

but if dharma or science of values is not 

there then acquisition of wealth to satisfy 

kama will go hay-wired. We need to 

follow dharma or certain values in pursuit 

of wealth or sensory satisfactions. The 

dharma or the science of values guide us 

and help us maintain a healthy relationship 
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in our society. Therefore among these four 

categories dharma occupies the first 

place.” (Practical Vedanta and Science of 

Values by Swami Ranganathananda 1996) 

Let us first try to understand what was the 

path adopted by the vedantic philosophers 

to reach to the ultimate truth. According to 

Swami Vivekananda in the earlier parts of 

the Vedas the search was the same as in 

other scriptures, the search was outside. 

Upanishadas raise the question, "What was 

in the beginning? When there was neither 

aught nor naught, when darkness was 

covering darkness, who created all this?"

 In this part of Vedas our search is 

similar to the western philosophers who 

tried to find answers from the study of the 

external world. 

In the later part of Vedas, the search turned 

inside and the ultimate reality was sought 

within one’s self. This is the one 

fundamental idea in the Vedas, that our 

search in the stars, the nebulae, the Milky 

Way, in the whole of this external universe 

leads to nothing, never solves the problem 

of life and death. The wonderful 

mechanism inside had to be analyzed  and 

it revealed to them the secret of the 

universe; nor star or sun could do it. Not 

the anatomy of the being but the 

introspection of the self within was their 

revelation. 

From Apara-Vidya- the knowledge of the 

perishable mundane world, the focus 

shifted to Para-Vidya- the pursuit of the 

absolute, the ultimate, the impossible one. 

The science of soul was to give us the 

answers to our questions like the question 

of our existence, of our origin, our 

evolution and our fulfillment. The answers 

to these questions lead us to the science of 

values or the science of atam vikas or the 

science of consciousness. Swami 

Vivekananda holds that Gita is the true 

guide of practical Vedanta and only when 

we bring Vedanta into practice only then 

can we think of developing consciously 

and spiritually. 

When the Vedantists studied inwards they 

got several answers- that behind the body, 

behind even the mind, there is the self-

existent- One. He dies not, nor is He born. 

The self-existent One is omnipresent, that 

which has no form or shape, that which is 

not limited by space or time, It is 

everywhere, omnipresent, equally present 

through all of us. 

This is the higher part of our life, and the 

science of the study of mind and its 

powers has this perfection as its real end. 

The utility of this science is to bring out 

the perfect man, and not let him wait and 

wait for ages, just a plaything in the hands 

of the physical world, like a log of 

driftwood carried from wave to wave and 
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tossing about in the ocean. This science 

wants you to be strong, to take the work in 

your own hands, instead of leaving it in the 

hands of nature, and get beyond this finite 

life. 

Swami Vivekanada claims that love, truth 

and unselfishness are not merely moral 

figures of speech but they form our highest 

ideal. A man who can work for five days 

or even for five minutes without any 

selfish motive whatever, without thinking 

of future, of heaven, of punishment, or any 

of the kind has the capacity in him of 

becoming powerful moral giant. In our 

hearts of hearts we know that it is hard to 

do it, but we know of its value and the 

good that it brings. 

Swami Vivekananda did not use the phrase 

science of values but he firmly believed 

that Religion and Science are closely 

interrelated and further suggested how our 

basic values can be sustained. He believed 

that when Vedanta becomes practical in 

every day life lots of social 

transformations will take place. Human 

dignity, human freedom, human equality, 

spirit of service, capacity for efficient team 

work, all these will become heightened in 

the society, he believed. 

Swamiji stated that the highest virtue is not 

I, but thou. Watch word of all well-beings, 

of all moral good is not "I" but "thou". 

Who cares whether there is a heaven or a 

hell, who cares if there is a soul or not, 

who cares if there is an unchangeable or 

not? Here is the world, and it is full of 

misery. Go out into it as Buddha did, and 

struggle to lessen it or die in the attempt. 

Forget yourselves; this is the first lesson to 

be learnt, whether you are a theist or an 

atheist, whether you are an agnostic or a 

Vedantist, a Christian or a Mohammedan. 

The one obvious lesson one can draw is 

the destruction of the little self and the 

building up of the higher Real Self.(Swami 

Vivekananda, Lecture on Practical 

Vedanta delivered in London, 18th 

November 1896) 

This leads us to recognize non 

individualism- that you are a part of me 

and I of you, that in hurting you I hurt 

myself and in helping you I help myself. 

Do not injure another. Love everyone as 

your own self, because the whole universe 

is one. In injuring another I am injuring 

myself and in loving another I am loving 

myself.  

Swamiji firmly believes in self-abnegation. 

He says that this little personalized self is 

the cause of all my misery. This 

individualized self  makes beings breed 

hatred,  jealousy, misery, struggle and all 

other evils. But when one raises above this 

narrow self all these evils vanish.  

Some of the values that Swamiji strongly 

advocate are mercy and self sacrifice, 
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service, duty, chastity, non- injury and 

attention to means. He holds that two 

things guide the conduct of men: might 

and mercy. The exercise of might is 

invariably the exercise of selfishness. All 

men and women try to make maximum of 

the power or advantage they have. Mercy 

is heaven itself; to be good, we have all to 

be merciful. Even justice and right should 

stand on mercy. All thought of obtaining 

return for the work we do hinders our 

spiritual progress; nay, in the end it brings 

misery. 

One can destroy one’s evils and overcome 

one’s miseries through spiritual knowledge 

and anyone who imparts this sacred 

knowledge is the greatest benefactor of 

mankind. Spiritual knowledge is followed 

by intellectual knowledge and finally next 

in the line is physical health. Ignorance is 

death, knowledge is life. Life is of very 

little value, if it is a life in the dark, 

groping through ignorance and misery.  

Environment changes the nature of our 

duty and doing the duty which is ours at a 

particular time is the best thing we can do 

in this world. No man is to be judged by 

the mere nature of his duties, but all should 

be judged by the manner and the spirit in 

which they perform them. “Duty is seldom 

sweet. It is only when love greases its 

wheels that it runs smoothly; it is 

continuous friction otherwise. … Duty is 

sweet only through love and love shines in 

freedom alone the highest expression of 

freedom is to forebear”. Swamiji believed 

that chastity is the first virtue in man or 

woman, “they should be true to each other 

in all sense. (CW I .67) 

He also advocated that no one is more 

powerful than he who have attained perfect 

non injuring. Yes his very presence and 

nothing else means love, wherever he may 

be.Swamiji states that the greatest lesson 

he has learnt in his life is to pay as much 

attention to the means of work as its end. 

He has been always learning great lessons 

from that one principle, and it appears to 

be that all the secret of success is there; to 

pay as much attention to the means as to 

the end, he further maintains. 

Technology has accelerated the pace of our 

era and also changed the face of our social 

life. The gap between the rich and poor is 

widening. Collective approaches and 

common goods are yielding to narrow so is 

our individualistic approaches and vested 

interests. In such times value erosion is at 

its peak. The values that were once a part 

of our culture seemed to have disappeared. 

When science and technology, inventions 

and discoveries, and advances in 

knowledge (including humanities -such as 

psychology and management) fail to 

answer questions pertaining to declining 

moral and ethical values, widening gap 
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between the rich and the poor, failing 

economies, and feeling of insecurity all 

around, one turns to something else for 

finding peace and balance of mind. 

Religion and spirituality offer such a hope 

for most of us.  

The world of consumerism we dwell in 

today defines and directs our life-pursuits. 

The cravings of material comforts which 

dominate our life will eventually lead us to 

nowhere and the sooner we move above 

our sensory-realm to the world of eternal 

realities the better it will be. The 

consciousness must be withdrawn from the 

finite outside to the inside, from the 

perishable one- the Brahman. This will 

free us from bondage and lead us to 

freedom. It is this freedom which everyone 

from lifeless particle of matter to the 

highest being in the world- Man seems to 

be pursuing. Pure unselfishness in our 

every thought, word and deed would set us 

on the path of our most desired goal-

freedom.  

Bhagvad Gita also offers a set of values 

known as ‘divine wealth’. It includes 

fearlessness, purity of mind, charity, 

control of senses, sacrifice, austerity, 

uprightness, non-injury, truth, absence of 

anger, renunciation, tranquility, absence of 

calumny, compassion to beings, non-

covetousness, gentleness, modesty, 

absence of fickleness, boldness, 

forgiveness, fortitude, purity, absence of 

hatred, absence of pride, and many more. 

It is only when we possess at least some of 

these values that we will be able to use the 

artha to judiciously for attainment of 

kama. By advocating fearlessness to be 

one of our supreme values. Vedanta holds 

that no virtue can be sustained without fear 

lessness, Fear cannot be the source of 

moral actions. We cannot force anyone to 

have a moral conduct by scaring them of 

false superstitions. Values will sustain 

only in a fearless society, among people 

who possess inner strength. Swamiji spent 

his lifetime in encouraging people to 

understand their inner strength and do 

away with their fears. If possible even the 

fear of birth and death. After we have 

attained dharma that regulates our artha 

and kama, the highest goal that a man 

aspires is moksha or freedom from all 

bondage. When we have have attained the 

worldly pleasures and are still not satisfied 

within that we begin a new journey- a 

journey to know the truth of all truths, the 

highest value of all values. When a person 

treads this path of knowing the unknown –

the imperishable or the higher science that 

we attain the eternal bliss. We understand 

who we are. And what is the soul? 

(Practical Vedanta and Science of Values 

by Swami Ranganathananda 1996)  
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 This apparent soul that is in every one of 

us is only the image of God and then 

nothing beyond that. The real Being who 

is behind, is that one God. We are all one 

there. As Self, there is only one in the 

universe. It is in me and you, and is only 

one; and that one Self has been reflected in 

all these various bodies as various different 

selves. This is one value that is lacking in 

us today we are all living as isolated 

individuals forgetting that we are actually 

the part of that infinite being the God. We 

are one in our origin and our soul are the 

reflection of the same infinite power. All 

we need is to recognize this and believe in 

it. Because only when we understand this 

eternal truth that we can conquer our fears 

and get rid of our miseries. 

As Swamiji holds that when fear ceases, 

and then alone comes perfect happiness 

and perfect love. That universal sympathy, 

universal love, universal bliss, that never 

changes, raises man above everything. It 

has no reactions and no misery can touch 

it; but this little eating and drinking of the 

world always brings a reaction. The whole 

cause of it is this dualism, the idea that I 

am separate from the universe, separate 

from God. But as soon as we have realised 

that "I am He, I am the Self of the 

universe, I am eternally blessed, eternally 

free" — then will come real love, fear will 

vanish, and all misery cease.  

As we study Swamiji’s ideas of values we 

see that he emphasizes the most on to 

selfless service onto others. He believes 

that in following these values we do not do 

good to the society but we do good to our 

own self. We are debtors to the society and 

the world does not owe us anything. This 

world will always continue to be a mixture 

of good and evil, so we should not hate 

anyone. We should love all and not be 

fanatics of any kind, because fanaticism is 

opposed to love. We should always remain 

calm, as the calmer we are and the less 

disturbed our nerves, the more shall we 

love and the better will our work be. He 

encourages us to recognize our internal 

strength and acquire eternal bliss. 
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dksfon dqekj xqIrk 

(vflLVS.V izksQslj flfDde  e.khiky ;wfuoflZVh&Mh-bZ-vFkZizdk'k  baLVhV~;wV]lSDVj&29] p.Mhx<) 

kovid.gupta@gmail.com 

'kks/klkj 

vkt O;kikj dk rkRi;Z dsoy ;su&dsu izdkjs.k /kuktZu gh eku fy;k x;k gSA mldk ifj.kke gS Jfedksa esa vlUrks"k 

ds dkj.k fonzksg] cxkor] mn~n.Mrk o fgalk dk okrkoj.kA O;kikj&izcU/ku ,d dkS'ky gS] ftlds vHkko esa ;s fonwzi 

?kVuk;sa ?kV tkrh gSaA izkphu mPp Hkkjrh; ok³~e; esa O;kikj&izcU/ku ds fo"k; esa ukuk izdkj ds funsZ'ku izkIr gksrs 

gSaA ;|fi bDdhloha lnh esa fo'o ds /kjkry ij O;kikj lEcU/kh fofo/k dq'kyrk fn[kkbZ nsrh gS rFkkfi ;=&r= 

cgq/kk uSfrd ewY;ksa  ds vHkko ds dkj.k lc dqN pedrk&nedrk fn[krs gq, Hkh Hkhrj ls [kks[kyk izrhr gksrk gSA 

lekt esa HkzkrR̀o dk Hkko lekIr gks jgk gSA LokFkZ dh flf) djuk gh O;kikj ugha gksrk vfirq ^olq/kSo dqVqEcde~^ 

dh Hkkouk ds lkFk lkoZtuhu o loZeaxydkjh /keZiwoZd vFkkZtZu dk iz;kl gh O;kikj dgykrk gSA izLrqr 'kks/k ys[k 

esa izkphu lkfgR; ds m)j.kksa ds lkFk O;kikj&izcU/ku dks Li"V fd;k x;k gSA ftlesa oLrqvksa dk ewY; fuf'pr 

djuk] Bhd&Bhd eki&rksy djuk] oLrqvksaa ds foØ; dk izdkj] feykoVh dks n.M nsuk] mRikfnr oLrqvksa dk 

Bhd&Bhd forj.k djuk] tek[kksjh u djuk] _.knku o C;kt ysus esa uSfrdrk] djuhfr dk fu/kkZj.k vkfn fo"k;ksa 

dh ppkZ dh xbZ gSA blds leFkZu esa Lokeh foosdkuUn ,oa Lokeh n;kuUn ds oDrkO;ksa] osn rFkk vU; 'kkL=ksa ds 

izek.kksa dk Hkh mYys[k fd;k x;k gSA vkt dk ;qx vFkZiz/kku gS vkSj izR;sd O;fDr vFkZ&ifjØek esa gh lau) gSA ,d 

dk nks] nks ds pkj] pkj ds vkB ds :i esa xq.kuQy esa gh vkc) gksdj] fujUrj og xykdkV nkSM+ esa 'kkfey gks x;k 

gSA vc uSfrdrk& vuSfrdrk ds ek;us mlds fy, O;FkZ gSaA bDdhloha lnh ds bl vkik/kkih&okrkoj.k esa gekjs 

O;ogkj ewY;k/kkfjr dSls gksa vkSj dSls ge ,d oSf'od ifjokj ds :i esa feytqy dj lkalkfjd lq[kksa dh izkfIr djsa \ 

;g ,d fo'kky vkSj dfBu iz'u cu x;k gSA ijUrq bl iz'u dk mŸkj gekjs izkphu mPpdksfV ds lkfgR; esa foLrkj 

ls of.kZr gSA 

gekjh laLd`fr ds vuqlkj izR;sd ekuo ds thou esa 

pkj y{; gksrs gSa& /keZ dk vkpj.k] vFkZ dh izkfIr] 

dkeukvksa dh iwfŸkZ ,oa vUrr% eks{kizkfIrA oSfnd 

ok³~e; esa /keZ] vFkZ] dke vkSj eks{k iq#"kkFkZ&prq"V~; 

ds :i esa izfrikfnr gSaA ijUr vkt /keZ fod̀r gSA 

dke fonzwi gSA eks{k foLe`r gSA dsoy vFkZizkfIr gh 

,d ek= y{; jg x;k yxrk gSA vr% ekuo vkt 

v'kkUr gS vkSj leLr ekuork =Lr gSA bl v'kkfUr 

o O;kdqyrk ds okrkoj.k dks u"V djus ds fy, gesa 

uSfrdrk dks Lohdkj djuk gh gksxkA fuLlUnsg 

uSfrdrk ds lkFk ;fn vFkZizkfIr dh dkeuk dh tkrh 

gS rks og ,d lqUnj o loZlq[knk;d O;kikj&izcU/ku 

dgykrk gSA 

Milestone Education Review  
Year 04   No.  01 April, 2013 
VALUE EDUCATION 
A Special Tribute issue                                                      

 

 

 

 

mailto:kovid.gupta@gmail.com


54 

http://mses150vivekananda.wordpress.com/ 

vkt O;kikj gekjs thou dk egŸoiw.kZ vax gSA thou 

esa thfodk ds leLr lk/ku O;kikj ds vUrxZr vkrs 

gSaA ^^fo'ks"ks.k vk leUrkr~ ikY;rs iw;Zrs ;su 

vFkok iky;fr iwj;fr ;ks ok l% O;kikj%^^ vFkkZr~ 

ftl dk;Z ds }kjk thou dk Hkyh &Hkkafr 

ikyu&iks"k.k gksrk gS og O;kikj dgykrk gSA thou 

essa fd;s tkus okys vkthfodk ds lHkh deZ d`f"k] 

i'kq&ikyu] dke&/kU/ks] m|ksx] Ø;&foØ; ysu&nsu] 

is'kk] jkstxkj] okf.kT;] mRiknu] lao/kZu] laj{k.k] 

forj.k] vk;kr&fu;kZr] ewy/ku] cSafdax ¼lkgwdkjh½] 

_.knku] dj&xzg.k] v/;kiu] lqj{kk&dk;Z] 

lsok&'kqJw"kk vkfn O;kikj ds vUrxZr vk tkrs gSaA 

vFkkZr~ ftl deZ esa vk; ;k O;; ds :i esa vFkZ (/ku½ 

dk fu/kkZj.k lqfuf'pr dj fy;k tkrk gS os lHkh deZ 

O;kikj ds vUrxZr vk tkrs gSaA 

vr% mi;qZDr leLr dk;ks± esa ;fn uSfrd ewY;ksa vkSj 

lPpfj= dk vfLrRo fo|eku gksrk gS rks og 'kq) o 

yksdeaxydkjh O;kikj dgkrk gSA blh 'kq) O;kikj dk 

gh o.kZu gekjs izkphu lkfgR; esa miyC/k gksrk gSA 

osn] Le`fr] 'kkL=] /keZ'kkL= o uhfr'kkL= vkfn leLr 

xzUFk izR;sd O;ogkj esa uSfrdrk dk gh izfriknu djrs 

gSaA osn esa O;kikjh dks oS';] of.kd~ o if.k vkfn ukeksa 

ls of.kZr fd;k x;k gSA tks vius dŸkZO;&deZ dks 

rhoz rRijrk ds lkFk djrk gS] brLrr% xeu&vkxeu 

esa dq'ky gksrk gS] O;kikj ;ksX; oLrqvksa dks 'kq) j[krk 

gS] og iz'kaluh; O;kikjh gksrk gSA ^^Å: rnL; 

;n~oS';%^^1  

rjktw %& 

vFkoZosn ds r`rh; dk.M ds iUnjgosa lwDr esa ,sls 

O;kikjh dk o.kZu izkIr gksrk gS tks viuk /ku iztkvksa 

esa yxk nsrk gS& ^^l bZ'kkuks /kunk vLrq eg~;e~A^^ 

O;kikjh dks of.kd~ blfy, dgk tkrk gS fd og 

O;kikj ds ;ksX; oLrqvksa dks 'kq) j[krk gS vkSj mu 

oLrqvksa ls lekt o jk"Vª dk iks"k.k djrk gS& 

^of.kd~ i.;a ususfDr^2A oLrqvksa dk fofue;] 

vknku&iznku] Ø;&foØ; vkfn O;kikjh ds eq[; dk;Z 

gSaA bu leLr dk;ks± dk ,dek= lk/ku gS& rqyk 

;kuh rjktwA rjktw ds }kjk uSfrdrkiw.kZ dk;ZlEiknu 

gks lds] blfy, O;kikjh dh dq'kyrk dks osn esa 

Lej.k fd;k x;k gS& ^rqyk;S of.kte~^3A HkkSfrd 

oLrqvksa dks rksyus esa ^rjktw^ vkSj thou&O;ogkj esa 

vk;&O;; dk okLrfod lUrqyu gh rqyk ¼rjktw½ gSA 

ewY;fu/kkZj.k %& 

ewY;fu/kkZj.k O;kikj&txr~ dk egŸoiw.kZ fo"k; gSA 

vUu] Qy] lCth] nw/k] ?kh] oL= o vU; mRikfnr 

oLrqvksa dk vknku&iznku mfpr ewY; ij gks lds] 

blds fy, iz'kklu] O;kikjh ,oa xzkgdksa dk ikjLifjd 

rky&esy] lgHkkfxrk o lkeatL; vfr vfuok;Z gSA 

ewY;fu/kkZj.k ds izlax esa ;g izko/kku gksrk gS fd ,d 

ckj foØs; oLrq dk ewY; fu/kkZfjr gks tkus ij mls 

e/; esa ckjEckj cnyk ugha tkrkA O;kikjh ewY; 

fo"k;d viuh ok.kh ij n`<- jgs] ,d lqfuf'pr 

le;kof/k rd fdlh Hkh oLrq dk ewY; vf/kd u djs 

vkSj xzkgd Hkh lko/kku gksdj oLrqØ;.k djsa] ;gh 

uSfrdrk gSA 

oLrq fofue; %& 

Ø;&foØ; dk Lo:i Hkh nks izdkj dk ik;k tkrk 

gSA #i;ksa&iSlksa ds }kjk ewY; nsdj oLrqØ; rFkk oLrq 

ds cnys oLrq dks nsdj oLrq dh izkfIrA
4
 ^oLu^

5
 'kCn 

vkSj ^'kqYd^ 'kCn ewY;okpd gSaA ogk¡ #i;ksa&iSlksa ds 

}kjk oLrqØ; dk mYys[k gSA oLrq ds }kjk oLrq 

fofue; dk o.kZu ;tqosZn
6
 esa izkIr gksrk gSA ^^Øh.kkfe 

pUnza pUnzs.k ---A ijes.k i'kquk Øh;ls lglziks"ka 

iq"ks;e~A^^ eSa lksus dks lksus ls [kjhnrk gw¡A cus gq, 

iqjkus vkHkw"k.kksa ds cnys u;s vkHkw"k.kksa ds Ø;&foØ; 

dh ppkZ bl eU= esa gSA _Xosn esa mYys[k gS& ^d 

bea n'kfHkeZesUnza Øh.kkfr /ksuqfHk%^7A n'k nq/kk: 

xkSvksa ds cnys dkSu gS tks esjs bl ,s'o;Z dks [kjhnrk 

gS \ bl izdkj osnksa ds eU=ksa esa i.k] izi.k] izfri.k] 
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Ø;] viØ;] ifjØ; vkfn 'kCnksa ls oLrqvksa ds 

ikjLifjd fofue; ,oa Ø;&foØ; vkfn dk Hkh 

izfriknu fd;k x;k gSA
8
  

feykoVh o yksHkh dks n.M %& 

oLrq&foØ; ds }kjk vR;f/kd ykHkktZu lkekftd 

vijk/k gSA vf/kd ykHk dh vkdka{kk O;fDr dks yksHkh 

cukrh gSA ,sls O;kikjh dh fuUnk lekt esa gksrh gS 

vkSj mls fu;U=.k esa j[kus dk vf/kdkj jktk dks 

fn;k x;k gS& 

i.k;ks HkoUrqA^9 yksHkh O;kikjh ?kkrd feykoV djrk 

gSA ,sls t?kU; vijk/kh dks nf.Mr djus dk lUns'k 

_Xosn esa izkIr gksrk gS& ^^nkla ;PNq".ka dq;oa 

U;Lek vjU/k; vk;tqZus;k; f'k{ku~AA^^10 

mRiknu dk lE;d~ forj.k %& 

[ksrksa] dkj[kkuksa] QSDVfj;ksa esa ;ksX; inkFkZ mRikfnr 

fd;s tkrs gSaA ;s inkFkZ dsoy ekfydksa] dsoy /kukfn 

lk/kuksa ;k dsoy Jfedksa o dsoy izcU/kdksa ds Je ls 

ugha mRiUu gksrk] vfirq bu lHkh ds lUrqfyr iz;klksa 

ls gh lEHko gks ikrk gSA mRiknu o forj.k laxBu 

ls gh gksrk gSA laxfBr 'kfDr ls O;kikj pyrk gSA 

vr% osnksa esa bl laxfBr 'kfDr dks ueu fd;k x;k 

gS& ueks x.ksH;ks x.kifrH;'p oks ueks ueks 

ozkrksH;ks ozkrifrH;'pA11 osn dk rkRi;Z ;g gS fd 

O;kikj dk;Z laxfBr O;fDr;ksa ds }kjk gh lEiUu gks 

ikrk gSA mRikfnr oLrqvksa dk forj.k Hkh laxfBr 

izcU/ku ds ek/;e ls gksrk gSA bl O;oLFkk dk ladsr 

Hkh osneU= esa izfrikfnr gSA
12
 le; ij lE;d~ forj.k 

u gksus ls tek[kksjh] equkQk[kksjh tSlh vokaNuh; 

Hkkouk;sa lekt esa iuirh gSaA vktdy izk;% ;g 

ns[kus esa vkrk gS fd vko';drk vk iM+us ij 

ewY;o`f) dbZ xq.kk dj nh tkrh gS] tks vuSfrd gSA 

iz'kklu dk dŸkZO; gS fd og le; ij 

vko';drkuqlkj lHkh dks vko';d lkeku eqgS;k 

djok;sA ,sls forj.k&dq'ky jktk dk vkg~oku osn esa 

fd;k x;k gS& foHkDrkja gokegs olksf'p=L; 

jk/kl%A13 forj.k O;oLFkk esa dq'ky jktk dk ;g Hkh 

dŸkZO; gS og osru&O;oLFkk dks Hkh lq/kkjsA 

osruHkksfx;ksa esa osru&forj.k folaxr ;k vlaxr u 

gksus ikos] bldk Hkh /;ku iz'kkld dks j[kuk pkfg;sA 

Lokeh] Jfed o miHkksDrk rhuksa dk leku vf/kdkj 

O;kikj dh oLrqvksa o /ku ij gksrk gSa vr% blh 

vuqikr ls lHkh dh Ø;'kfDr dk /;ku j[krs gq, gh 

vFkZ] /ku] oLrq o osru dk lE;d~ forj.k jktk dks 

djuk pkfg;sA ugha rks folaxfriw.kZ O;kikj vuSfrd 

dgykrk gS vkSj blls lekt esa fonzksg o minzo 

mRiUu gksrs gSaA “kkL=ksa esa fn, x, bl lans”k dks 

gekjk iz”kklu vkSj O;kikj&txr~ vxj vPNh rjg 

viuk ys rks O;kikj&txr esa] ftu uSfrd ewY;ksa dk 

vHkko [kVd jgk gS] mUgha ewY;ksa dh iqu% LFkkiuk gks 

ldrh gS A 

O;kikj izcU/ku ds {ks= esa uSfrd ewY;ksa dk vfLrRo 

cuk jgs] blds fy, izkphudky esa oLrqvksa ds 

mRiknu] forj.k] miHkksx o fofue; ij fo'kq) /;ku 

j[kk tkrk FkkA ^osn] /keZ'kkL=] uhfr'kkL= o vFkZ'kkL= 

vkfn xzUFkksa esa foLrkj ls budk foospu miyC/k gSA 

vkpk;Z pk.kD; us dkSfVY; vFkZ'kkL= esa nks v/;k; 

forj.k fo"k; ij gh fy[ks gSaA loZizFke Hkwfe forj.k 

dh ppkZ esa pk.kD; d`f"kdŸkkZ dks gh Hkwfe forj.k dh 

ckr djrs gSaA Hkwfe mldh ugha ekuh tkrh] tks 

d`f"k&deZ u djrk gksA d`"kd gh vkthou Hkwfe dk 

Lokeh ekuk tkrk gSA jktk moZjk o catj Hkwfe dks 

turk dks fu%'kqYd nsrk gSA ;fn O;fDr ml ij d`f"k 

deZ ugha djrk gS rks ml Hkwfe dks vU; O;fDr dks ;k 

xzke&lgdkjh lfefr;ksa dks lkSai nh tkrh gSA ;gk¡ 

;g /;krO; gS fd tUe ls ;k ikfjokfjd ijEijk ls 

dksbZ Hkh HkwLokeh ugha gksrk gS vfirq d̀"kd gh HkwLokeh 

dgykrk gSA mRiknu ds {ks= esa uSfrdrk dk ;g 

izFke ekun.M gSA
14
 nqfHkZ{k] vfro`f"V] vukof̀"V] ck<+ o 

vU; foijhr ifjfLFkfr;ksa ls tw>us ds fy, jktk de 

ls de rhu o"kks± rd visf{kr vUu dk lap; yksxksa ds 

fy, djrk Fkk&  
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15
 

O;fDrxr :i esa vR;f/kd /kulaxzg dks osn esa udkjk 

x;k gS& ^^rsu R;Drsu Hkq´~thFkk^^
16
A Hkkjrh; vFkZ'kkL= 

esa oS;fDrd lEifŸk Lohd̀r gSa& mruh] ftruh ls 

thou ;kiu lq[kn gSA vR;f/kd /ku dks nq[kn o 

fo"kerk dk ewy ekuk x;k gS& ¼;kon~ fHkz;sr tBja 

rkor~ LoRoa fg nsfguke~A rrks·f/kda ;ks eU;sr l 

Lrsuks n.MegZfrA17 ½ftrus ls isV Hkjrk gS ogh 

viuk gS] mlls vf/kd laxzgdŸkkZ pksj dgykrk gSA 

isV Hkjuk /keZ gS] isVh dks Hkjuk pksjh gS] v/keZ gSA 

;fn lkekftd izk.kh miHkksx ds {ks= esa laxzgh curk 

gS rks og uhfr'kkL=dkjksa dks vekU; gS& 

dqlwy/kkU;dks ok L;kr~ dqEHkh/kkU;d ,o okA 

«;gSfgdks okfi Hkosn'oLrfud ,o okAA O;fDr dks 

vkt dh] dy rd dh ;k fQj ?kM+kHkj vUu dh gh 

fpUrk j[kuh pkfg;s] vf/kd dh ughaA 'kqØuhfrdkj dk 

dFku gS fd egk/kuh gksdj O;fDr dks Lo dh vis{kk 

vius dqVqEc ds lkFk&lkFk lekt ds vU; iks"k.k;ksX; 

tuksa dk Hkh ifjiks"k.k djuk pkfg;s& HkwRok egk/ku% 

lE;d~ iks";ox± rq iks"k;sr~A18  
O;kikj&vkpkj 

lafgrk dh bruh iq’V ijEijk ds gksrs gq, Hkh ;g 

nqHkkZX;iw.kZ gS  fd Hkkjr dk viuk O;kikj vkSj d̀f’k 

txr~ gh futiks’k.k ,oa fxus&pqus /kfudksa dh vk; 

o`f} ds vuSfrd fl}karksa ij py fudyk gS A 

O;kikj o /kuktZu ds {ks= esa uSfrdrk ;gh gS fd 

Lo/ku dks Hkh O;fDr viuk u ekudj LoHkksX;] 

ijHkksX;] dqVqEcHkksX; jktHkksX; vkfn ekusA blh Hkkouk 

ls ^olq/kSo dqVqEcde~^^ ,oa ^^;= fo'oa 

HkoR;sduhMe~^^ dh mnkŸk Hkkouk iuirh gS vkSj 

loZ= pkjksa vksj uSfrdrk dk lkezkT; izrhr gksrk gSA 

bl izdkj /ku ds mRiknu] forj.k] miHkksx o fofue; 

ls lEcfU/kr uSfrdrkiw.kZ fopkjksa dk mYys[k 'kkL=ksa esa 

izpqjrk ls ik;k tkrk gSA 

mUuhloha 'krkCnh ds osnHkk";dkj Lokeh n;kuUn osnksa 

ds xEHkhj v/;srk o eU=nz"Vk FksA mUgksaus vius xzUFkksa 

esa vFkZ ¼/kukfn½ inkFkks± dh ifjHkk"kk djrs gq, fy[kk 

gS& ^^/keZiwoZd ftu inkFkks± dh izkfIr gksrh gS] /keZ;qDr 

iq#"kkFkZ ls tks vFkkZtZu fd;k tkrk gS] ftl 

/kuS'o;kZfn inkFkks± ls vU; tuksa dh lsok o ijksidkj 

dk deZ gks ikrk gS] ogh /ku o vFkZ dgykrk gSA 

v/kekZpj.k ls ;qDr inkFkZ] ,s'o;Z o /ku nkSyr vFkZ 

ugha dgykrkA^^
19
 vFkkZtZu] vFkksZiHkksx] vFkZo`f)] 

vFkZforj.k vkfn ds fo"k; esa _Xosn Hkk"; esa mUgksaus 

;=&r= uSfrdrk dks vf/keku nsrs gq, gh vius 

eUrO; izdV fd;s gSaA /ku ds R;kx o Hkksx ds lUnHkZ 

esa muds fopkj mnkŸk FksA vk;Zlekt ds NBs fu;e esa 

mUgksaus Li"Vr;k fy[kk gS& lalkj dk midkj djuk 

bl lekt dk eq[; mn~ns'; gSA vFkkZr~ 'kkjhfjd] 

vkfRed vkSj lkekftd mUufr djukA^^ 'kkjhfjd 

mUufr dk vfHkizk; vkfFkZZdksUufr ls gh lEHko gSA 

vUukfn inkFkks± ds fcuk 'kjhj o thou dh lEHkkouk 

ugha gksrh] vr% vFkZ vfuok;Z gSA rFkkfi mudk vkxzg 

gS&  ;fn v/keZ 

ls vusd lk/ku] jkT;izkfIr o Lodkeukvksa dh iwfŸkZ 

gksrh gS rks Hkh ,sls v/kekZpj.k dk iw.kZr% ifjR;kx 

djuk pkfg;sA
20
 ftl 'kkL= esa /keZiwoZd vFkZ dk 

v/;;u fd;k x;k gS ogh oLrqr% vFkZ'kkL= dgykrk 

gSA euqLèfr] 'kqØuhfr] fonqjuhfr o dkSfVY; 

vFkZ'kkL= vkfn xzUFkksa ds ikjk;.k ds i'pkr~ _.knku 

o C;kt ds lkFk mlds laxzg.k ds fo"k; esa egf"kZ 

n;kuUn ds vius Lofopkj vuqie o vf}rh; gSaA euq 

us C;kt& O;kikj dks vfUre LFkku ij j[kk gS& 

^fo|kf'kYiHkwfrLlsok xkSj{;a foif.k% d`f"k%A 

/k`frHkSZ{;a dqlhna p n'k thougsro%AA^^ 

thou&fuokZg ds mi;qZDr lk/kuksa esa dqlhnxzg.k 

¼C;ktxzg.k½ Hkh ,d lk/ku esa :i esa ifjxf.kr gSA 

bl fo"k; esa Lokeh n;kuUn fy[krs gSa& ^^,d lSadM+s 

#i;sa esa pkj] Ng] vkB] ckjg] lksyg ;k chl vkus ls 

vf/kd C;kt vkSj ewy/ku ls nwuk vFkkZr~ ,d #i;k 

fn;k gks rks lkS o"kZ esa Hkh nks #i;s ls vf/kd u ysuk 
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vkSj u nsukA^^ os pkj ls ysdj vf/kdkf/kd chl 

izfr'kr rd okf"kZd C;kt ysus dh ppkZ djrs gSa] ijUrq 

_.k ds :i esa fn;s x;s ,d #i;s ds cnys lkS o"kZ 

chr tkus ij Hkh ^C;kt ds lkFk ewy/ku^ dqy feykdj 

nks #i;s ls vf/kd okfil ysus ds leFkZd ugha gSA 

bls mUgksaus Hkz"Vkpkj ekuk gSA bl oDrO; esa muds 

ân; ls uSfrdrk Nydrh gqbZ fn[kkbZ iM+rh gSA 

mUgksaus vius le; esa lekt esa lkgwdkjhiu dks ns[kk 

Fkk vkSj lsBksa ds }kjk nfjnzksa ds Hk;adj 'kks"k.k ds 

fo#) mudk ;g lans”k FkkA 

blh izdkj Lokeh foosdkuUn] jked`".k ijegal vkfn 

lUrksa us Hkh vius oDrO;ksa o izopuksa esa thou ds 

izR;sd {ks= esa uSfrdrk dh gh nqgkbZ nh gS A Lokeh 

foosdkuUn cgqr gh eq[kj “kCnksa esa vius lkfgR; esa 

uSfrdrk ij vius fopkj Li’V djrs gS & 

 uSfrdrk dh ifjHkk"kk ;g gS fd & tks LokFkhZ 

gS og vuSfrd gS vkSj tks LokFkhZ ugha gS og 

uSfrd gSA 

 LokFkZghurk /keZ dh ijh{kk gSA tks vR;f/kd 

LokFkZghu gS ogh vk/;kfRed iq#"k o f'ko ds 

vfr fudV gSA 

 nwljksa ds izfr Lusg j[kuk uSfrdrk gS vkSj 

?k`.kk djuk iki gSA 

 rqe Hkxoku dk n'kZu dgk¡ djuk pkgrs gks 

\ D;k lHkh xjhc] /kughu o 'kfDrghu yksx 

Hkxoku ugha gSa \ lcls igys mudh iwtk 

D;ksa ugha djrs \ 

tks O;fDr xjhcksa] detksjksa vkSj jksfx;ksa esa f'ko dk 

n'kZu djrk gS og okLro esa Hkxoku dh iwtk djrk 

gS vkSj tks dsoy eu esa gh f'ko dh dYiuk djrk gS 

mldh Hkkxor iwtk oLrqr% izkjfEHkd iwtk gh gSA 

ftlus tkrikr] /kkfeZd fo'okl vkfn dks fcuk lksps 

fdlh ,d nfjnztu esa gh Hkxoku dk n'kZu djrs gq, 

mldh lsok o lgk;rk dh gS] ml O;fDr ls Hkxoku 

vf/kd izlUu gksrs gSa ctk; ml O;fDr ls tks Hkxoku 

dk dsoy efUnj esa gh n'kZu djus dk iz;kl djrs 

gSaA
21
  

R;kx dh uSfrdrk %& 

/kulap; djuk izR;sd izk.kh dk LoHkko gksrk gSA 

lap; ;|fi cqjk ugha gS rFkkfi bldh viuh ,d 

lhek gksrh gSA fdruk Hkkstu] fdrus diM+s] fdrus 

edku] fdruk cSad&cSysal \ cM+s&cM+s fnXxt lap; 

djds lc ;gha NksM+dj pys x,] lkFk ugha ys tk 

ik;sA vjcksa&[kjcksa #i;ksa ds inkFkks± dk miHkksx thou 

esa lEHko gh ugh gS] fQj Hkh vUrghu ,s'o;Z&lap; esa 

tqVs jguk] nwljs ds gd dks Nhuus ds leku gSA ;g 

tkurs gq, Hkh fd èR;q&le; r; ugha gS] iqufi 

FkSfy;ksa] isfV;ksa vkSj frtksfj;ksa dks Hkjus ds ik'kfod 

deZ esa lafyIr jguk ekuork ugha gSA egf"kZ O;kl us 

Bhd fy[kk gS& ^nks izdkj ds yksxksa ds xys esa 

cM+s&cM+s iRFkj cka/kdj mUgsa ikuh esa Mqcks nsuk pkfg;sA 

igys mls tks /kuoku gksdj Hkh R;kx ugha djrk] 

nwljk mls tks nfjnz gksdj Hkh ifjJe ugha djuk 

pkgrkA xjhc iq#"kkFkZ djs vkSj /kuoku~ vius Hk.Mkj 

dk }kj [kksy nsos] ;gh vkfFkZd txr~ esa uSfrdrk gSA 

}koEHkfl izos"VO;kS xys cn~/ok n`<ka f'kyke~A 

/kuoUrenkrkja nfjnza pkrifLoue~AA22 vr% osn esa 

/ku dk lgh&lgh caVokjk dj ldus okys jktk dk 

vkg~oku fd;k x;k gS tks vfro`f"V] vukof̀"V] HkwdEi] 

>a>kokr] pØokr] nqfHkZ{k] vfXunkg] ck<+] egkekjh] 

jksx&laØe.k ,oa vU; izkd̀frd foinkvksa ds dkj.k 

mRiUu jk"Vªh; leL;kvksa dk rRdky dq'kyrk iwoZd 

lek/kku dj ldsA fdruh nqHkZkX;iw.kZ fLFkfr gS fd 

uSfrd ewY;ksa ds brus lkFkZd vkSj O;kogkfjd funsZ”kksa 

ds ckotwn gekjs O;kikj&izcU/k&izf”k{k.kksa esa bu ewY;ksa 

ij vk/kkfjr ikB~;dzeksa dk furkUr vHkko gS A 

djuhfr %& 
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O;kikj&izcU/ku esa dsoy iztk dk ;ksxnku gh ugha 

gksrk vfirq jktk dk fu;U=.k Hkh gksrk gSA jktk 

dj&iz.kkyh ds ek/;e ls jk"Vª dh leLr 

;kstukvksa&iz;kstukvksa dks iw.kZ djrk gSA oSfnd 

fopkj/kkjk esa djuhfr ij Hkh i;kZIr fopkj&foe'kZ 

fd;k x;k gSA uSfrdrk dks lEeq[k j[krs gq, euq dk 

funsZ'k gS& jktk] jktiq#"k o iztktu ftl fof/k ls 

lq[kh jg ldsa mlh rjhds ls O;kikfj;ksa o iztk ij 

djuhfr dh LFkkiuk dh tk;sA bl dj&iz.kkyh esa 

uSfrdrk cuh jgs] vr% os blds fy, tksad] cNM+k o 

Hkaojs dk mnkgj.k nsrs gq, fy[krs gSa fd tSls ;s izk.kh 

Øe'k% jDr] nw/k o 'kgn vkfn vius&vius [kk| 

inkFkks± dks FkksM+k&FkksM+k djds xzg.k djrs gaS] oSls gh 

jktk Hkh iztk ls FkksM+k&FkksM+k gh okf"kZd dj ysosA 

^^;FkkYikYienUR;k|a ok;ksZdksoRl"kV~ink%A 

rFkkYikYiks x`ghrO;ks jk"VªknzkKkfCnd% dj%AA^^23 

dj ¼VSDl½ yxkus okys jktk dk O;ogkj lw;Z ds 

leku gksuk pkfg;sA tSls lw;Z viuh fdj.kksa ls lc 

LFkkuksa ls ,d leku cjkcj ek=k esa ikuh dks [khaprk 

gS] oSls gh jktk Hkh djsA ftl izdkj lw;Z dh fdj.ksa 

yksVksa] ?kM+ksa o NksVs&NksVs crZuksa esa j[ks ikuh ds ikl u 

igq¡pdj] mUgsa cpkrs gq,] dsoy cM+s&cM+s ljksojksa] 

>hyksa] unh&ukyksa o leqnzksa ls gh vf/kd ek=k esa Hkki 

ds :i esa ikuh dks /khjs&/khjs [khaprh gS mlh izdkj 

jktk Hkh lsodksa] nfjnzksa] NksVs&NksVs deZpkfj;ksa o 

fo|kfFkZ;ksa dks NksM+dj] eksVs osru Hkksfx;ksa] cM+s 

O;kikfj;ksa] nqdkunkjksa] m|ksxifr;ksa o dkiksZjsV ?kjkuksa 

ij gh ;Fks"V dj yxk;sA ,slk djus ls dj&uhfr 

loZxzká curh gSA euq ds er esa ;fn jktk vfr yksHk 

esa Mwc dj VSDl ¼dj½ dh dqYgkM+h ls iztk:ih tM+ 

dks gh dkVus yxrk gS rks og vius o jk"Vª ds lq[k 

dh tM+ dk gh Nsnu djrk gS&  

^^uksfPNU|knkReuks ewya ijs"kka pkfrr`".k;kA  

mfPNUnu~ g~;kReuks ewyekRekua rka'p 

ihM;sr~AA^^24  

vUrr% lw;Z ds leku vius fy, ty dks u ysdj 

i`fFkoh ij iqu% myhp nsus dh Hkkafr jktk Hkh ;fn 

iztk ls dj&xzg.k dj iztk ds eaxyizn dk;ks± esa gh 

yxkrk gS rks ;g Hkh uSfrdrk ls iw.kZ ^jkt/keZ^ gh 

dgykrk gSA 

oLrqr% ftl lekt esa yksx Hkw[k o vHkko ds dkj.k 

ej tkrs gSa ml lekt dh O;kikj&O;oLFkk nwf"kr gSA 

ftl jk"Vª esa ,d vksj vUu yk[kksa fDoaVyksa dh ek=k 

esa lM- tkrk gS vkSj nwljh vksj yk[kksa yksx Hkw[k esa 

rM+i tk;sa] diM+ksa dk vEckj ekdsZV esa gksrs gq, Hkh 

yksx QqVikFkksa ij lnhZ esa fBBqjrs jgsa] edku o ¶ysV 

gtkjksa dh la[;k esa [kkyh gksrs gq, Hkh yksx [kqys 

vkleku esa jgus dks etcwj dj fn;s tk;sa rks ml 

jk"Vª dh nwf"kr forj.k&O;oLFkk dk lgt vuqeku 

yxk;k tk ldrk gSA O;kikj o O;oLFkk ds {ks= esa 

;g Hk;adj vuSfrdrk gSA vr% osn esa dgk x;k gS& 

^^lezkV~ vfnRlUra nki;frA^^25 jktk nku o dj u 

nsus okys cM+s&cM+s /kUuklsBksa ls /ku Nhudj mls iztk 

esa tcnZLrh forj.k djkrk gSA 

bl izdkj O;kikj&izcU/ku ds {ks= esa ;fn jktk dk 

leqfpr gLr{ksi gks vkSj lHkh O;kikjh] /kfud o 

lkeF;Zoku~ ukxfjd lkekU; tuksa ds lkFk HkkbZ&HkkbZ 

dh rjg jgdj ,d&nwljs ds nq%[k esa lg;ksxh cusaxs 

rks lEiw.kZ fo'o ,d fo'kky ifjokj ds :i esa 

ifjofŸkZr gks tk,xkA uSfrdrk gh og vadq'k gS ftlls 

fo'o esa lq[k&'kkafr dk lkezkT; LFkkfir gksrk gS vkSj 

O;kikj izcU/ku ,oa O;kikj izcU/ku ds ikB~;dzeksa esa 

bldh xfjek dks iqu% LFkkfir djuk gekjh loksZifj 

izkFkfedrk gksuh pkfg,A  

lanHkZ %& 
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1- ;tqosZn 31&11- 

2- fu#Dr 2-5-17-   

3- ;tqosZn 30-17- 

4- vFkoZosn 12-2-36-  

5- _Xosn 7-81-6- 

6- ;tqosZn 4-29- 

7- _Xosn 4-24-10- 

8- vFkoZosn 4-7-6- rFkk 3-15-4- 

9- vFkoZosn 5-11-6- 

10- _Xosn 7-19-2- 

11- ;tqosZn 16-25- 

12- ;FkkrF;rks·FkkZu~ O;n/kkPNk'orhH;% lekH;%A ;tqosZn 40-8- 

13- _Xosn 1-22-7- 

14- dkSfVY; vFkZ'kkL= 2-1-3-10- 

15- 'kqØuhfr 4-21&22- 

16- bZ'kksifu"kn~&1- 

17- euq- 4-7- 

18- 'kqØuhfr 3-199- 

19- lR;kFkZizdk'k] r̀rh; leqYyklA 

20- laLdkjfof/k] x`áJeizdj.kA 

21- 1-  The Only definition that can be given of morality is this : That which is   

 selfish  is immoral, and that which is unselfish is moral. (Volume-9   

 Complete Works of Swami Vivekananda) (CW 1.110) 

 2. This unselfishness is the test of religion. He who has more of     

 this unselfishness is more spiritual and nearer to Shiva. (CW 3.143) 

 3. Loving others is virtue, hating others is sin. (CW 5.419) 

 4. Where should you go to seek for God-are not all the poor, the miserable,   

 the weak, Gods ? Why not worship them first? (CW 5.51) 

 5. He who sees Shiva in the poor, in the weak, and in the diseased, really   

 worships Shiva, and if he sees Shiva only in the image, his worship is but   

 preliminary. He who has served and helped one poor man seeing Shiva in   

 him, without thinking of his caste, or creed, or race, or anything, with him   

 Shiva is more pleased than with the man who sees Him only in temples.   

 (CW 3.142)  
22- egkHkkjr 

23- euqLe`fr 

24- euqLe`fr 

25- ;tqosZn 9-28-      
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With its moorings in Vedanta Swami 

Vivekananda emphasizes his essence of 

education as making men who seek 

perfection within themselves. Vedanta 

Philosophy guides the man to attain his 

unity with the supreme soul-Brahman. 

Vedanta is about faith, faith in oneself, faith 

in one’s inherent divinity and according to 

Swami Vivekananda education is a means to 

realize this faith. Vivekananda’s 

quintessential saying; ‘Education is the 

manifestation of the perfection already in 

man’ (CW 4.358) sums up the very essence 

of his idea of education. According to him, 

knowledge is inherent in every man’s soul 

which is a source of infinite power. To 

realize this, he recommends- one has to let 

go ones ego, false identification and 

ignorance. He also prescribes concentration 

of mind instead of colligation of factual 

information. Training mind to concentrate to 

imbibe positive values becomes the initial 

lesson in educating values. 

Today’s tech-savvy-pleasure-seeking human 

race reveling the mechanical ways of life 

has somehow made man to stoop to the level 

of a gadget operated by a remote. Moral 

values, once considered the signposts of our 

society mean and matter nothing to man 

today. Utter disregard to these values is 

manifesting itself in the forms of rising 

social evils, mental unrest and violence. 

Education, once deemed as an awakener of 

man’s spiritual self, has been reduced to 

disseminating ways of acquiring material 

affluence, satiating consumeristic desirer 

and fulfilling hedonistic pursuits. Increased 

social upheaval, terrorism, organized crime 

of global scale, evil dispositions in juvenile 

delinquents rampant across the globe point 

to some serious deeper maladies. One could 

seek hope in Swami Vivekananda’s scheme 

of things who laid enough stress on spiritual 

and religious aspects of of education. One 

can very well construe his idea of religion 

when one comes across this famous saying 

“The old religions said that he was an atheist 

who did not believe in God. The new 

religion says that he is the atheist who does 

not believe in himself.” (CW 3.51) He goes 
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further that for religion and spirituality to 

educate values the students must have a 

sound physique too. He associated strength 

with goodness and morality and weakness 

with evil. He emphasized on character 

formation among the students for which he 

suggested inculcation of good habits. 

“Character is repeated habits, and repeated 

habits alone can reforms character” (CW 

1.208) he quips. He suggested some 

guidelines such as doing hard work, 

imbibing moral values like purity, faith and 

humanity, learning through repeated practice 

and high will power. By teaching the young 

learners in the act of meditation and 

concentration we can in fact prepare them 

for the tough world replete with demeaning 

distractions, he firmly believes. 

His method of imparting education 

resembles the heuristic method of the 

modern educationist. It is the role of the 

teacher to invoke the spirit of enquiry in the 

pupil. Moreover, role models inspire the 

child whether at school or at home. 

According to Swami Vivekananda, mother 

tongue is the right medium for mass 

education. Studies which are necessary for 

all round development of body, mind and 

soul of the individual were included such as 

physical education, fine arts, language, 

religion, science and technology, His 

scheme of education is a perfect blend of 

Indian and western education through which 

upliftment of masses is possible. It 

harmonizes the traditional values of India 

with the new values brought through the 

process of science and technology. The 

remedies for today’s social evils and global 

illness can be sought in his idea of 

education, because only the real school 

education can motivate our students to think, 

to do something on the right path in the right 

way.   

A closer examination of Swami 

Vivekananda’s views reveals that his idea of 

education inherently incorporates all the 

ingrains of value-education. To an 

educationist today education and value 

education mean two different disciplines. 

Many educationists talk of introducing the 

latter in to the fold of the former but for 

Vivekananda the two are non dual.
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Report on the 150th Birth Anniversary Celeberation at PGGCG- 11, 
Chandigarh 

P.G. Govt. College for Girls, Sector- 11, Chandigarh celebrated Swami Vivekananda’s 
150th Birth Anniversary onn Jan 12, 2013, when our nation remembers Swami 
Vivekananda by Celebrating National Youth Day. It organized a colourful youth event 
paying rich tributes to Swami Vivekananda- a youth icon with an eternal appeal. 
Packed to its capacity the auditorium effused the spirit of youthfulness and vibrancy 
truly representing the spirit of National Youth Day Celebrations.  

 

(Spirited group dance performance by students of PGGCG- 11. Sh. V.K. Singh, Sh. K.K. 
Sharma ,Principal, PGGCG- 11 and senior faculty enjoying the performances.) 
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(From left to right) President of the panel Discussion Sh. K.K. Sharma responding to the 
students questions. Panelists- Sh Ajoy Sharma, Swami Ramrupananda ji, Sh. K.K. 
Sharma, Sh. V.K. Sharma and Sh. Sudhir Baweja (from left to right) 

The higlight of the event was a panel discussion on the theme of “Relevance of Swami 
Vivekananda’s Philosophy in 21st Century” presides by Mr. K.K. Sharma, advisor to the 
Administrator, U.T. Chandigarh. Touching varied aspects of Swami Vivekananda’s 
message to the youth the panelists urged the students to bring on the best of their 
talent, develop self-faith, deem themselves to be creators of their own destinies and 
work for a harmonious society. Panelists invoked the students to study Vivekananda- 
literature and groom themselves to be Men of Courage, responsibility and strength. In 
his presidential remarks Mr. K. K. Sharma apprised the young students as to how 
Vivekananda thought is still relevant today.  

Other panelists included Mr. V.K. Singh (Finance Secretary, Chandigarh Admn.), Mr. 
Ajay Sharma (DHE, Chandigarh), Dr. Sudhir Baweja (Coordinator, Philosophy and 
Vivekananda Studies, USOL, PU, Chandigarh) and Swami Ramarupanandaji 
(Ramakrishna Ashrama, Sector- 15, Chandigarh) 

The panel discussion was followed by a very lively interactive session wherein 
students raised very pointed questions and the panelists gave very insightful 
responses. 

Earlier in the programme a short documentary on Swami Vivekananda was screened. 
Many student activities which followed included Dance performances, patriotic song 
recitals. Participants of declamation contest also draw a spirited participation and an 
enthusiastic audience response. The programme concluded with the winning students 
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getting their awards from the dignitaries. Following are the results of various 
competitions: 

Declamation Contest: 

First Prize: Gurbani (B.A.Ist) PGGCG-11, Chandigarh 

Second Prize: Onkar Singh (B.A.IInd) G.C. Commerce and Business Administration, 
Sector-42, Chandigarh 

Essay Writing: 

First Prize: 

Titania Brar (B.B.A.IIIrd) G.C. Commerce and Business Administration, Sector-42, 
Chandigarh 

Urmila Devi (B.A.IInd) PGGCG-11, Chandigarh 

Second Prize: 

Nonika Kashyap (B.Ed. ) Govt. College of Education, Sector-20 D, Chandigarh 

Ashish Jaryal (B.A.IInd) PGGC-11, Chandigarh 

Slogan Writing Competition: 

First Prize: Jasleen (B.A.Ist ) PGGCG-11, Chandigarh 

Second Prize: Sehjpreet Kaur (B.A.) PGGCG-42, Chandigarh  

Third Prize: Anju (B.A.) Dev Samaj College , Sector-45, Chandigarh. 

 

Dr. Desh Raj Sirswal 

Department of Philosophy 

P.G.Govt. College for Girls,                                                                                                                                  

Sector-11, Chandigarh. 
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